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FOREWORD

This book, written by a learned Islumic scholar and the
tormer Iranian Prine Minister Martyr Hujjatui-lslam Dr
Bahonar, was published in 1985 by the Council for Tuen-
Day Dawn Celebrations on the occasion of the 6th Anniver-
sary of the victory of the Islamic Revolution. It has been
welcomed by a large number of readers.

It is observed that a great majority of people do believe
in One God but they lack in real acquaintance of God. This
belief in “Tawhid"” (unity of God) helps human beings in
developing their conduct in regard to worship of Allah und
their behaviour towards human beings. The author has pre-
sented Islamic views regarding Allah on the basis of Qurian
and Ahadith (traditions), Also. the book presents Islamic in-
troduction regarding Allah, the ways of knowing Allah, the
Oneness of Allah in the Holy Qur’an, and the individual and
social effects of monotheism,

Censidering the importance of this most fundamentadl
subject and that the thorough understanding sbout the
Almighty Allah helps people in developing unity among
themselves, thefCROhas decided to publish it again for the
benefit of all the concerned.

Department of Transiation and Publication
Islamic Culture and Relations Organization






Author’s Biography:

Born in the city of Kerman in 1933 A D., martyred
Huijjatal-Islam Dr Javad Bahonar, having completed
primary education and having secured a commendable
understanding of the Quran in traditional school (Maktab),
plunged himself into theological studies, not neglecting the
sutdy of classical sciences, which successfully led him to a
high school diploma.

In 1953, having gained a strong backgroundin the field of
theology, he proceeded to the Holy city of Qum toseek further
knowledge. There, for years, he studied under such peerless
scholars like Imam Khomeini, Ayatullah Buroojurdi and
Allameh Tabataba’i and under the guidance and instructions
of these learned men, he soon made his mark, revealing a
remarkable grasp of Islamic jurisprudence (Figh), Islamic
principles(Usool),philosphy and of other Islamic learnings.

In 1957, Martyr Bahonar had his hands full with cultural
writings and publications and helped some other committed
brothers with which the publication of the “Maktab-e-
Tashayou”(The School of Shi‘ism) in Persian was realized.

In 1958, he obtained a Bachelor of Arts with honours in
Arabic literature from the university of Tehran which was
eventually followed by a Master's degree in educational
sciences and a2 Ph D. in theology from the same university,

His fruitful cooperation with martyr Dr. Beheshti and a
number of other outstanding writers resulted in the
publication of nearly thirty books and booklets covering



many subjects, with special stress on Islamic teachings, which
books were used for religious instructions in primary and
high- schools and in centres of higher education. But in 1976.
the defunct Pahlavi regime, seeing that these books posed a
danger to its rule, ordered themtobe collected and banned.

In 1978, at the threshold of the victory of the Islamic
Revolution,its exalted leader, Imam' Khomeiniappointed Dr.
Bahonar to lead the strikes, ang following the Islamic
Revolution’s victory, he asked him to regulate the affairs of
the schools and to see to their re- opening.

In the very early period of the victorious Islamic
Revolution, Imam Khomeini appointed him a member of the
Revolutionary Council and later requested him to establish a
Literacy Movement. With the passage of time, Dr. Bahonarin
cooperation with martyr Dr. Beheshti, Hashemi Rafsanjani
and Avyatullah Sayyid Abdul-Karim Musavi Ardebili,
established the Islamic Republican Party.

Hc was eventually elected to the Islamic Consultative
Assembly as a representative from Kerman. Soon after, he was
made education minister and later by a unanimous vote of the
Majlis, he became the country’s prime minister. After the 7Tir
{June 28) tragedy, which saw the martyrdom of Dr. Beheshti,
Dr. Bahonar became the Second Secretary of the Islamic
Republic Party.

Finally on August 30, 1981, Dr Bahonar, Martyr Rajai-
the then President and beloved combatant of Islam together
with a number of other brothers attained the exalted position
of martyrdom, when a bomb planted in the Prime Minister’s
office by a hypocrite named Keshmiri, exploded.



Preface

In view of obtaining a better picture of religious
education in the schools, a questionnaire was prepared by a
group of religious experts from the  Department of
Studies and Programmes (of the Ministry of Education), and
copies of it were distributed to one thousand and one
hundred teachers of religious instructions all over the
country. The questionnaire comprised fifty two questions,
among which some were related to the educational
difficulties of the students. Useful information, extracted
from 800 answered questionnaires, indicated the prevailing
state of religious instructions as well as that of the instructors
of this branch in the various schools of the country,

The result of this survey was published in the Publication
No 14 of the Department of Studies and Programmes under
the heading *“‘A Brief Survey of Religious Instructions in
Schools of the Country.” .

Among the fruitful results of this study was a better
understanding of the religious questions and problems,
encountered while studying religious issues, difficulties which
were raised by the students through a compilation of 350
questions. Another result was that the attitudes and religious
Judgements of the teachers regarding religious problems were
incoherent and in some cases antithetical.

With these matters in mind, and in order to establish a.
certain degree of coordination and mental correlation among
the schools’ pupils, the theologians decided to prepare some



useful and comprehensive texts capable of answering these
guestions and then distribute them among the teachers.

For this purpose. cur experts carefully scrutinized the
questions raised by the students. Ten questions presumed to
be more important were selected. As it was also of great
significance to take into consideration the opinions and ideas
of the nstructors, a fresh questionnaire was prepared
requesting divinity instructors to write down their opinion of
these 10 questions together with a summary of their research
and studies in this field.

Some 150 teachers answered the questionnaire. The
number was considered reasonable and the supplied
information was sufficient toreflect the level of the teachers’
understanding of religion and also the range of their
knowledge in the domain of religion. Consequently, the
experts started classifying the answers on the basis of
appropriate technical criteria in order to prepare a useful list
of the identical and common answers. and to consequently
place it at the disposal of the teachers.

Among these ten questions, two, namely «Knowing
Allah» and «The Ways of Proving the Existence of Allah»
were given publication priority. Theyv appeared in the first
publication because they enjoyed a great importance, and all
other religious problems were based on them. Although this
matter is evident, everyone can be concerned with it as well as
with all the problems of religious instructions. Until a proper
explanations of these particular subjects are not given and
until a good understanding of the same is not reached, all
other themes of Islamic beliefs and education will not follow”
a logical and convincing pattern.

In the present work, and the ones to follow, these points
have been kept in mind:

1. Though the themes could have been discussed
scientifically in a very specialized style, an attempt has been
made to express the subject in the simplest style possible, while
going into much detail. This will enable the teachers to apply
an analogous and coordinated method of teaching.

2. Those opinions of the teachers which have been
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interesting and useful, are directly or indirectly used in the
course of this book. Impressing extracts of these are also
given at the end of this book.

3. Every book comprises a section which gives an
account of answers received to the distributed questionnaires.
The main subject is, however, examined and discussed in
detail.

We hope that the schoolteachersof religiousinstructions
all over the country will find the book very helpful. We also
expect the teachers to collaborate with the Department
of Studies and Programmes and inform us of their views and
difficulties.

The translator



CHAPTER ONE

ALLAH

AS INTRODUCED BY ISLAM



Islamic call is based on tawhid- divine unity and the
acknowledgement of Allah, the real God, the Creator of the
Universe, the One we must recognize and worship, a God free
from all embellishments, superstitions and fancies; devoid of
all legends, imaginations and myths; destitute of every
contamination and weakness; simple and understandable to
everybody. This itself is a great service to man’s thought,
contemplation and intellect and to the development of the
God-seeking nature of man. Moreover, as we shall see later,
pure tawhid is the basis of the world view, the social and
ethical philosophy of Islam.

ALLAH, THE UNIVERSAL GOD

(1 1) il T8 4l a it

Allah, as introduced by Islam, and to Whom all the
peoples are called, is «Lord of the Worlds» (1:1); namely, the
Lord, Creator, and the Master of the whole creation. He is
Allah. Thus, all limits attributed to their gods by followers of
various schools, sects and religions disappear. The Jews, for
example, have a racial and national god. That is to say, the
Jews regarded Jehovah as their own god, and expected that
his care and grace be bestowed upon them solely, though
Judaism was a religion of tawhid and worship of God.
Therefore, other races and nations must look for another



god.

Or in ancient Greece, which was the center of
civilization, science and philosophy, whose scientists and
philosophers were universally renown, there also existed
various racial and national gods, though at the head of all
these gods, a god of gods has sometimes been conceived,
But Allah, the God of Islam, is a universal and eternal God
for all nations and inhabitants of the world. Heis neither the
only heavenly or earthly God, nor is He merely the god of the
semitic nation, Aryans or any other races.

ALLAH, THE UNIQUE (2:22,117,165)

Allah is one, i.e., contrary to all those who believe in
polytheism and speak of god of species, that is to say, assigna
particular god to a certain act and position: Lord of Fertility,
Lord of War, Lord of Desert, Lord of Famine, Lord of
Power, etc., Islam introduces one Geod for all objects and
affairs. He is called «Allah.»

Or think of Zoroastrianism which although might have
basically been a monotheist religion, its followers have
gradually spoken of duality: God and Satan- god of good and
god of evil,

Or consider Christianity which assigned a son, Jesus, to
God. Its main scientific and philosophical debate was to
discuss Jesus’ nature to determine whether he himseif is God,
whether he has detached from Him, whether he is His
manifestation, or the same as the providence of God, or still,
whether he has been co-substantial with God, orhasappeared
after Him. This altogether constituted the discussion leading
to God, the Father, the Son, the Holy Spirit and the Trinity in
Christianity. (5:75), (4:170)

Or else, consider the pagan Arabs of the pre-Islamicera,
who assumed angels to be God's daughters. (37:159)

(Vb)Y e B ST Ol

Islam says that God is one. He has neither a son, a
daughter, a mother, a father, nor a partner or colleague.
(112:1-4),(37:159)
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Even, there is no intercessor who can act as an
intermediary without His Will and Permission (2:254)

Allah has no partner, that is to say, no person or object
collaborates with Him in His affairs. But Allah Himself may
decide to create particular means, agents and causes for
certain affairs. He has, for instance, created the sun to give
heat and light and for some other uses or food for man to eat
and enjoy. But the sun and food are not associates of Allah
who help Him in bringing heat and food to man. These are
merely certain means created by God to fulfill His
commands. So is the case with intercession: as the sun gives
heat and light by Divine will, the Holy Prophet leads people
to the right path, good deeds and prosperity in pursuit of His
Will. Whenever Allah deems it advisable, the Prophet secks
His blessing and forgiveness for certain people. He himself
forgives no one and causes no confusion in the Divine system
of punishment and reward. Nor does he ask for Divine grace
on behalf of anyone unless the latter does merit it. Therefore,
people have no absolute master and guardian on the earth
except from Allah (6:14)

993 o )V L 155 20 5 gl Al 1 WG ST RV L 15
(34:0hae D) LN 5T gL AT
All people are Allah’s creatures. They are weak and in
need of His blessing. So, those who obstinately claim
lordship or those base and mean people who praise and
worship earthly, man-made masters and gods and regard

them as beings possessing independent wills, are but idolaters
who assume partners for Allah. (3:64)

ALLAH, THE EVER-LIVING
(rao i) pped T AIT3h 9y y 0
Allah is a living being (2:255) not like those creatures

who are identified with motion, growth, breathing,
procreation, nutrition... Allah is the reality of exisience.

11



Allah’s Being is the same as His Omnipotence and
Omnisovereignty.

ALLAH, THE ETERNAL AND IMMORTAL
(r ) o B T Sl T3 5T 034758

Allah, who is the essence of life and origin of existence, is
immortal, that is to say, He has always existed and will
continue to exist. «He is the First and the Last and the
Ascendant (over all) and the Knower of hidden things».(57:3)

We must know that Allah is eternal. It means that there
eixsts neither a past, a present or a future for Him. We
usually live for a short time, say a period of sixty, seventy
years or a bit longer. We live on the earth, surrounded by
atmosphere, which rotates permanently and sees the sunrise
and sunset alternatively. We are beings who grow up
gradually. Thus, we are in a state of motion and subject to the
time element. But Allah is free from time. He is Himself the
creator of time, motions and rotations. For Allah, time is
meaningless: that is, past, future, eternity or present do not
exist for him.

ALLAH, THE SOVEREIGN
(rastaaly. 5o5 T3 it Ta s
Allah has absolute sovereignty and jurisdiction over the
whole of creation. (2:255)
He is superior to everything and is not subject or
confined to worldly creatures. He is timeless, influenced by

nothing and needless of others’ favours and grace. He is the
Sublime,

ALLAH, THE OMNIPOTENT
(1 sall) Jrad e S d e AT D)

Allah is Omnipotent, i.e. He possesses absolute power
which is beyond all knowledge and imagination. (2:20)
How much can He do? When can He do? Can He do?

12



Such questions cannot be applied to the providence of Allah.
His domain is fathomless, so much so that He is capable of
creating whatever He wishes, and of bringing about any sort
of change regardless of time and place. Therefore, His
sovereignty is limitless, going beyond human understanding.
In other words, Allah is thoroughly unrestricted. This is a
topic which calls for a great philosophical debate.

We are beings who possess but a tiny portion of the
whole existence. But Allah’s existence is limitless, not in the
sense that His existence can be conceived to extend between
two ends. He does not have a physical embodiment. He
embraces the whole existence (This is a subject we shall deal
with later.)

ALLAH, THE OMNISCIENT
(08: p¥1) 5T ) LT i e 5

Allah is Omniscient. Past and future, open and hidden
are known to Him. He is even aware of the thoughts and
intentions of each being. (6:59)

Unlike a human being whose knowledge is restricted and
who can only focus its attention on certain things at one time,
Allah is All-knowing and is aware of the whole universe at all
times. He ignores nothing. He acquires knowledge from no
source, and He has complete understanding of everything
before its creation. He, who is the Creator, has created the
world together with its rules and laws.

ALLAH, THE ALL-HEARING, THE ALL-SEEING
(1 1Dstnll) St s AT 5

Allah is All-hearing, and All-seeing. (58:1)

He hears and sees, not through certain organs- ears,
eyes, nerves, etc. as does a human being. He has ultimate
knowledge over the nature of any phenomenon, object or
thing.
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ALLAH, THE SELF-SUBSISTING (2:255)

Allah is self- subsisting, by whom all subsist. He is self-
sufficient, whom all need. None gives Him aid and blessing.
He is complete and perfect. Waiting, amendment, shortage,
evolution, etc are meaningless to Allah, He is perfect,
boundless, and absolutely free from want; whose grace and
blessing, all, in whatever.condition or position, need; and ajl
exist in pursuit of His will.

ALLAH, THE ALMIGHTY AND COMPASSIONATE

Jehovah, the god as introduced in the Old Testament, is
a harsh and almighty god; a majestic compeller who treats
merely in accordance with his justice and forgives not the
least negligence and disobedience within what he has already
laid down. He is so important and so serious that man dares
not communicate freely with him. Firmness, terror and
power remind one of Jehovah.

On the contrary, Jesus, the god of Christianity, is an
intimate, friendly and hearty god who descends from the sky,
co-habits with man, becomes his father and finally takes the
embodiment of a human being.

But Allah, the God of Islam, possesses both
characteristics. He is Almighty and Compeller, while at the
same time, Compassionate and Merciful. He is the Mighty,
Protector and Vengeful. He is Kind and Compassionate. On
the one hand. His domain of sovereignty and governance
extends between two eatremes of the world: on the other
hand, He is closer wo all creatures than they themselves are to
cicht other. All creatures can communicate and atiain
proximity to Him_ solicit His favour and worship Him without
an intermediary. ‘To have u clear conception of the God of
islam, e, Allah, one must combine endless affection and
kindness with constant power.
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ACTS OF ALLAH
Allah created the world along with all that exists in it.
He brought them into existence and He maintains them. In
fact, everything exists in pursuit of His Will and no
phenomenon, change or transformation takes place but
through His Will.

{\-r:rb‘ll)‘_,_éj‘ﬂjgi,'..’.lTé.._x.;

Creation consists of two stages. The first one consists in
initiating creation, that is bringing into existence. Allah
«initiated the whole creation most initially.» (6:102)

The second step in creation is the change and
transformation that phenomena of the world undergo, the
same as a human embryo which at first is created from the
male and female cells and then grows with its nourishment
from the human blood. The blood, too, is composed of
elements which are actually existent in nature.

According to the Quran, Allah is the Creator of the
whole universe, and the sole initiator of change and
transformation, from the most trivial to the most important
phenomenon in nature. Darkness and light, the pouring rain,
the grain which splits beneath the ground, the blowing wind,
the ripening fruit, the seeding in gardens and farms, the
rotating planets, the shining sun, the glowing moon, the
flowing flood, the blowing typhoon, earthquakes and
thunders, the germinating plant, the withering leaves in
autumn, even the very act of the falling leaf from a tree, the



bees’ atternpts at gathering nectar, all in all are accomplished
through the providence of Allah.

Allah created the stars, mountains, oceans, lands,
animals, plants, flowers,fruits,human beings, birds, pastures,
jungles, forests, underground waters, lakes, rivers and on the
whole, whatever exists in Nature. (6:95-105), (13:2-4), (13:13-19),
(6:13).(6:14),(16:2-17).

Examples of these can be found repeatedly throughout
the Quran, enabling us to conclude that:

1. Islam negates all gods and intermediaries whom
various nations used to assume for different things and affairs.
Almost all ancient religions of Iran. India, Greece, Rome and
pre-Islamic Arabs admitted the existence of numerous gods
and goddesses whose numbers often exceeded scores or even
hundreds. Isiam negates all these gods and goddesses and
attributes the realization of all things and actions to Allah,
the unique God, the Omnipotent, the Omniscient.

2. Contrary to those people who believe that Aliah has
resigned the governance of the world and assume that He
created the universe, put it in motion and then gave it up, as
the Jews who according to the Quran have said: «The hand of
Allah s tied up,» (5:64} Islam preaches that Allah is the absolute
sovereign of the world, «All those whoare in theheavensandsheearth
ask of Him; every moment He is in a state (of glory)» (§5:29)
and nothing is done but through His Will. His grace, blessing
and favourare permanent. Should Allah decide not to govern
the functions of the world, the whole exisence will come to an
end. (v ity 23 e T 45 85407 g

(14 )) .u‘:’L.i:,é S IG5k c,..f}!
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KNOWING ALLAH AND SCIENCE

It is worth noting that the reality of natural phenomena,
laws, causes and effects, is not contrary to attributing the
execution of all acts to Allah, for the Author, Creator and
Preserver of these laws, causes and effects is Allah. In other
words, neither the very existence of laws of Nature in coming
into existence and transformation of natural phenomena
oppose the belief in the existence of Allah, nor belief in His
existence should induce us to maintain the idea of disorder
and anarchy in the world.

Certain people who claim to be theists but have no
scientific knowledge suppose that as it is Allah who, for
instance, sends down rain, and that when He does so, a hole
must therefore appear in the sky without any reason and
calculation, through which rain will pour from a reservoir
upheld there. If they are told that oceanic water vaporizes
when warmed by sunshine, that the wind displaces the
condensed vapour, and wherever the temperature is low, the
vapour is transformed into drops of water and rain, and if the
temperature is still lower, the drops take the shape of snow
and hail, they may ask: So what part does Allah play in this
process? They argue that this argumentation is contrary to
the Supreme Power and Providence.

They should be answered that according to the Quran,
everything is subject to law and order:

O il T Sl 5 T A0 35 ) sl — e 37852



«The Sun and the Moon are made punciual.» «And the
heaven, He raised it high, and He established the balance.»
(55:5), (55:7)

Allah could create the human being ali at once, but
He ordamed the creation of the baby through certain
processes and particular means. He established rules and
orders for every phenomenon, regardless of its size and
volume. These rules and orders mean exactly laws and causes
of Nature.

By discovering the laws and mysteries of Nature, man
will become more knowledgeable about the essence and
transformation of natural phenomena, and by applying his
gained knowledge, while profiting from natural gifts, he can
improve his living conditions.

However, the same as the recognition of laws and
mysteries of nature cannot harm the stability of theology, so
also, the reality of hatural laws and mysteries cannot be the
sole means of recognizing Allah. But a universe, well
organized and systematic, can help us in knowing Allah. the
Sage and the Mighty.

Every phenomenon 1in the world is the result of certain
agents and causes already existent in Nature, but the
embodiment of all phenomena is in accordance to Allah’s
Will. He brings torth birth, He causes to die, He provides us
with daily bread and He sends the rain, because it is He who has
established the causes and agents of these happenings. The
world together with all laws and principles are originated and
created by Allah.
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WHAT CANNOT BE ATTRIBUTED TO ALLAH
(Negative Attributes)

So far we have pointed out the qualities that could be
attributed to Allah, such as power, eternity etc which
constitute the very essence of Allah. Recognising the positive
qualities of Allah, we arrive automatically at those qualities
which cannot be attributed to Him. Those qualities should be
clearly pointed out through a critical study, because we are
material and thus bonded beings, and we generally like to
adapt the Creator of the universe to the domain of our own
perception. We like, for instance, to imagine Him as an
incarnate, material and temporal being, whereas it is evident
that assigning such qualities to Allah will imply that He is
imperfect and needful, qualities which cannot be attnibuted
to Him. We shall discuss the subject in the following
paragraphs.

ALLAH, A NON-MATERIAL BEING

A material being consists of something which somehow
accords with feeling and experience. It occupies space such as
the sun, the tree, air. light. cte. Allah is not matenal because
matter, regardiess of 1ts vize is limited and finite. Even the
greatest galaxy is not infinite and one may imagine a galiany
greater than it But Allah s limitless.  He s the absolute
Perfection and He is Infiite. Had He not been so, He would
have been impertect and needful,

Matter is also compound: namely. it is composed ol
certain particles, clements and atoms which can be



decomposed. A compound always depends on the existence of
elements which constitute it and such a compound is also the
very necessity of its nature, and every element is needless of and
independent from the other elements. There is no such
dependence, necessity or negligence for Allah because He is
the Omnipresent, the Omniscient and the Absolute Sovereign.

Another characteristic of matter is its versatility. All
material beings including animals, plants, the sun and
mountains are constantly in a state of transformation:
Animals and plants undergo some periods of growth,
depreciation, withering and eventually die: constant and
great combustions and explosions cause the sun to lose its
weight; mountains affected by physical and meteorological
agents such as sunshine, flood, earthquake, etc. undergo
certain changes and transformations.

No change and transformation can be attributed to the
essence of Allah, because He has no deficiency which needs
growth, nor is He affected by the passage of time and
occurrences in Nature to become weak and decrepit. In a
word, Allah is by no means under the infiuence of His
creatidn, otherwise He would be affected and subjected to
something other than Himself, and this does not conform to
the absolute needlessness of Allah. We therefore come to
the conclusion that: since Allah is not a material being, He
does not possess a physical being. He will never take the
embodiment of a human being or any other creature neither
on earth, nor in the hereafter. Thus it is impossible to see
Him.

Allah has no place and station on the earth or in heaven.

He has chosen no location for Himself. Thus, supposing a
particular place for Ailah, who is immaterial, would be
wrong. Therefore, what we read in the existing versions of the
Old Testament about this goes contrary to the truth. The
following is extracted from the Bible:

«After ascending ro heaven, Christ dwelt on the right side
of the Lord.»

«The Lord was in heaven and He was annoyed with the sins
of His children on the Earth. So He descended in the
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appearance of the Holy Ghost and dwelt in the womb of Mary.
Whereupon He was incarnated and born as Jesus Christ to save
his people from sins and to appoint Himself as a God for human
beings.»

Or further still:

«(Walking in the garden of Eden, Eve took of the fruit from
the forbidden tree) thereof, and did eat, and gave also unto her
husband (Adam) with her; and he did eat; and the eyes of them
both were opened, and they knew that they were naked... And
they heard the voice of the Lord God walking in the garden in
the cool of the day; and Adam and his wife hid themseives from
the presence of the Loird God amongst the trees of the garden.
And the Lord God called unto Adam, and said unto him, ' Where
art thou? and he said, 'I heard thy voice, and I'was afraid
because I was naked, and I hid myself. And He said, who told
thee that thou wast naked? Hast thou eaten of the tree whereof I
commanded thee that thou shouldest not eat?

And the Lord God said:

«Behold, the man has become as one of us to know good
and evil: and now, lest he put forth his hand and take also of the
tree of life, and eat, and live for ever» Therefore the Lord God
sent him forth from the garden of Eden to till the ground from
whence he was taken.»

«The Lord wrestled with Jacob till dawn.»

«And the Lord appeared unto Abraham in the plains of
Mam-re: and He sat in the tent door in the heat of the day... and
Abraham fetched Him a little water to wash His feet, and he
hastened to have some lamb meat roasted for his Lord. »

Such statements are but aberrations because Allah is not
a physical being. He is not visible, He has no abode and
finally He is not needful.

Although Allah has no abode, He is Omnipresent. This
does not mean that His embodiment is so large as to occupy
the whole world from east to west. Allah is immaterial, but
His Will, Presence and Knowledge manifest themselves
everywhere. Unfortunately, some Islamic sects believe that
Allah will appear on the Day of Resurrection. But the Holy
Quran declares:

21
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«Vision comprehends Him not, and He comprehends (all)
vision.» (6:104)

Also, when the children of Israel asked Moses to see
God. he was addressed:

«0 Moses thou shalt never see thy Lord. »

Imam Ali (P.B.U.H.) said:

«Our eyes are unable to see Allah, but our thought and
heart may atrain Him through the light of faith.»

Moreover, from the standpoint of reason and wisdom,
Allah is invisible, because we conclude that He is immatenal
and He has no embodiment,

Although when praying, we raise our hands towards the
sky, it does not imply that Allah resides in the sky.or that He
is seated on His throne. In this way, we are to represent the
state of a needful being, or it is because we know the upper
world as pute and free from earthly corruption and pollution.

We do our prayers in mosques or other holy places not
because Allah dwells in such places but for the very reason
that mosques and the Kaaba are built in the name of Allah
and they are sacred.

ALLAH IS NOT NEEDFUL

Our prayers, bows, ablutions, alms and sacrifices render
no service to Allah in the way the pre- Islamic Arabs and the
tdolaters ot ancient Rome and Greece supposed they would
help God by offering sacrifices and receive, in return, His
biessing. All these are but our duties towards Allah, so that
we may pay homage to and worship Him and also render
service to other human beings.

ANGER AND KINDNESS

The anger of Allah cannot be taken in the sense that He
becomes nervous or agitated by the acts of His creatures; or
else, as 1s the case with human beings, that the blood stirs in
His veins or that He is taken by fits. Nor does His kindness
resemble that of a mother towards her baby or that of a
benevolent man towards a bereaved and miserable one.

Mothers normally feel pity at the cry of their little ones
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and they usually have mercy on them. They are also amused
by the laughters and childish feats of their children
whereupon they feel more affection towards them. But Allah
becomes neither impressed nor sorrowful, nor happy or
joyful by the external world, i.e. anything outside His
Existence. Actually, none of these psychical states that go
with sorrow, ecstasy, anger, pity, etc can affect Allah. Had
this not been so, He would be impressionable, submissive and
emotive, which do not accord with His absolute Perfection
and Sovereignty.

Divine mercy consists of those donations which Allah
offers His creatures, or favours and blessings which He
bestows upon them. Divine anger consists of the calamity
and torment to which a creature might be subjected because
of his conduct. Negligence, remorse. jealousy, deceits, etc are
attributes which do not agree with Allah’s nature,

However the Bible does relate such unjust attributes to
God as the quotation below clearly reveals:

«And God saw that the wickedness and corruption of man
was great in the earth, and that every imagination of the
thoughts of his heart was only evil continually. And it repented
the Lord for having created man on the earth, and it grieved
Him at his heart. And the Lord said: «I do bring a flood of
waters upon the earth, 1o destroy all flesh, wherein is the breath
of life, from under heaven; and everything that is in the earth
shall die.» (Old Testament. 6:5)

Or as was previously related in the story concerning the
heaven of Adam we read: «And the Lord God said, behold, 1the
man is become as one of us, to know good and evil; and now, lest
he put forth his hand, and take aiso of the 1ree of life, and eat,
and live for ever.»

But the holy presence of Allah is free from such
attribution. Islam teaches us that sorrow, regret, repentance,
ignorance and jealousy et¢ do not accord with the absolute
perfection of Allah who is Infinite. 1f Moses heard the voice
of God, that is not to say that God spoke to Him as we
normally do by means of the vocal system,i.e.the vocal cords,
larvnx, tongue and mouth, because Allah is not a material
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being. He creates all voices. Moreover, the way in which
Moses hears, is of a particular conception, pertaining to the
domain of revelation. In the same way, if the Eminent
Prophet of Islam ascended to the sky (Me’raj) whereupon he
made communication with Allah, we are not to suppose that
the Prophet approached the threshold of the residence of
Allah and heard His voice as we, human beings, hear people’s
voices, This too, is a question of special approach and
communication.

Fatigue, age and sleep do not overcome Allah. In the
Holy Quran, we read: «Neither slumber nor sleep overtakes
Him»and*

«His Throne includes the heavens and the earth and He is
never weary of preserving them.» {2:255)

Such qualifications apply to material beings as well as
those creatures who suffer from weakness, failure and
insufficiency, but Allah is neither feeble nor incompetent.

Allah is not like a human being for whom we can
conceive a son, daughter, consort, mother or father. When
we say that Allah is not a living and material being as we are,
these sorts of family bonds, too, do not accord with Him.
We, therefore, conclude that the Christian belief in
attributing a son, Jesus, to God, the Jews who maintain a
similar idea about Ezra, the pre- Islamic Arabs who regarded
angels as daughters of God, those who supposed that God
had taken a Jinn as His wife and any similar belief are entirely
false and to be abolished. As we read in the Holy Quran:

«He is Allah, the One. Allah, the Eternally Besought of all.
He begets not, nor is begotten. And there is none compared unto
Him.» (112:1-4)

THE MONOTHEISTIC WORSHIP

In the previous discussion, we concluded that Allah is
one and no other thing such as the sun, the moon, the stars,
various types of idols, animals, human beings... could have
had a hand in originating and creating the world. Admitting
the Oneness of Allah, and recognizing no associate for Him,
we must follow the Holy Quran which announces:
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«So pray not unto anyone along with Allah.» (72:18) and:

«And there are some among men who take for themselves objects
of worship besides Allah», (2:165)
and:

«Or choose they intercessors other than Allah? Say: What
Even though they have power over nothing and have no
intelligence?,» (39:43)

and we must not

«choose protecting friends be-side Him (say): We worship
them only that they may bring us near unto Allah.»(39:3)
and

We must adore neither the Satan nor any diabolic and
rebellious (against Him) ruler.

and

«Thee (alone) we worship; thee (alone) we ask for help»

This subject includes the study of the following:
1. Worship

2. Admiration

3. Obedience

Worship and devotion consist of those acts in which we
prostrate ourselves before Allah; we for instance, genuflect
and prostrate wherein we utter words which testify our
complete submission and absolute resignation before His
Divine power and perfection; at the same time, they attract
our attention towards the Originator and induce us to guard
against carnal desires and temptations.

There is a variety of customs and traditions, sometimes
associated with a host of superstitions in all religions in the
course of which people display their submission. In Islam,
the symbol of worship is the performance of daily prayers
(namaz), which manifests complete prostration and absolute
servitude of men before the Sublime (Allah).

Although praise and prostration before anything other
than Allah may sometimes be intended not as worship, such
acts are, in fact, considered as atheistic (shirk). To kneel
down before certain people, to express servitude towards
them, to admit complete submission and resignation and to
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dismiss one’s will and freedom mean but atheism.

Muslims prostrate themselves only before Allah and
they recognize Allah as their own master and sovereign. They
regard all others as feeble creatures because they need the
grace and blessings of God, and they are subject to the
Decrees and Will of the Sovereign. Muslims regard even the
greatest universal personality, i.e.,the Eminent Prophet of
Islam as a creature and servant of Allah. Actually, they
repeat this verity several times in their daily prayers
(Tashahod), and on many occasions, the Holy Quran too,
introduces Muhammad (P.B.U.H) as a «servant» to Allah.
When for example Muhammad is appointed by Allah as the
guide and leader of mankind,Allah addresses him in this
manner:

«Blessed is He who sent down the Furgan upon His servant
that he may be a warner 1o the nations» (25:1)

«Glory be to Him who made His servant to go on a night
Jrom the Sacred Mosque to the remote mosque of which We
have blessed the Precincts, so that We may show to him some of
Our signs;» (17:1)

These were revealed in order to prevent the people from
regarding Muhammad as a god due to his high dignity.

Worship is usually accompanied with adoration, and in
our daily prayers, we adore, thank, praise and honour Allah.
We know Him to be free from any defect and impurity and we
adore Him in many ways through praising, honouring,
sanctifying and admitting His transcendence.
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Absolute adoration,too,is performed onlyfor Allah;(1:1)
it means that we should not give unlimited praise oradoration
toapersonor an object because the perfection and the
degree of goodnessof anything other than Allah islimited,
and it is only thenfinite essence of Allah that is incon-

ceivably good-and perfect.
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Eulogizing a human being wil! result in flattery and it
habituates us to lie and exaggerate in all domains. It also
fosters obstinate and haughty people to a state wherein they
cannot feel and recognize their imperfections and causes
them 'not to cut their coat according to their cloth. Too much
praise may give rise to pseudo- powers (against Allah) whose
evil is usually calamitous to society. Therefore, in Islam,
unlimited praise and adoration are meant only for Allah.

Servitude and .the very state of spiritual servitude to
Allah will result in obedience; that is when we regard
ourselves as servants of Allah and worship Him alone, we will
automatically obey His orders. Indisputable and sheer
obedience, too, must be exclusively for Allah. In other
words, anything other than Allah, be it an object, an animal
or a human being may be obeyed but in certain circumstances
and under limited conditions. Even the Prophet of Islam did
not command independently.and:

«His commandsoriginated from Diviné Revelation. »(53:4)

(= iomd), g 3 TU3h O] = pdlT F 5l U3

He himself could not change whatever was revealed to
him nor could he issue orders without His permission:

«0 Muhammad Say «it is not for metochangeit of my own
accord, 1only follow that which is inspiredinme. Lo! IfI disobey
my Lord I fear the retribution of an awful Day.» (10:15)

Thus obedience to anything other than Allah is limited
to certain laws and regulations and no one should expect
mechanical obedience and blind submission from others.

We, therefore, conclude that parallel to the oneness of
Allah, Islam commands us to obey, adore, and worship
Allah, and regard all creatures as His servants.

PILGRIMAGE AND THE RESPECT DUE TO SHRINES
OF THE IMAMS AND RELIGIOUS LEADERS

Certain Islamic sects as the « Wahabites»suppose that, in
accordance to mionotheism, one must totally disregard
everything but Allah. So, to them, pilgrimage to the shrines
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and graves of the Imams, constructing domes and temples on
their tombs, imploring for help, making vows and praying in
the sanctuary (Haram) of the Imams are shirk.

We, of course, admit that the Shi‘ites often exaggerate in
performing such acts. Some people, for example, attach
more importance to pilgrimage to the shrine of an Imam than
to the Hajj ceremony of Mecca. They insist more on weeping
and supplicating than performing their obligatory prayers.
welcome the ceremonies of religious festivals and mournings
more than the community prayers in the mosques, spend
more money ondecorating,the Shrines of the Imams than on
the mosques and the propagating of religion. In gulogizing
the Imams, they often exaggerate to the point that they
attribute characteristics that are exclusive to Allah to them.
This subject needs more profound study.

It is evident that respect is different from worship, We
must respect our father, mother and teacher. We should also
respect our religious leaders for their virtue, righteousness and
their service to religion and society.

The Quran repeatedly stipulates the superiority of the
mujahids (combatants in the cause of religion), scholars,
believers and the greatness of piety. Actually, it is not fair to
equate all people and ignore the struggles, sacrifices,
donations, and humane merits of certain people. This is why
we keep the Haram of our religious leaders clean and
magnificent.

Pilgrimage, too, is nothing but a respectful visit, through
which we acquaint ourselves with the moral merits and aims
of our Imams, follow their deeds and commands, edify
ourselves 1o avoid being immoral. Praying in the Harams of
the Imams simply means supplicating Allah because we
admit that only Allah is influential in the world. If we
sometimes implore 1o our religious leaders, it does not imply
that they are independently capable of curing, feeding, or
solving our difficulties. They, regardless of their position, are
servants of Allah and possess no will and power save from
His Providence.

Thus, we always prostrate ourselves before Allah,
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eulogize him infinitely, seck help from Him and plead with
Him for security. We also respect our religious leaders and
the honest and virtuous servants of Allah.
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Chapter Two

THE WAYS OF KNOWING ALLAH



Ever since ancient times, man has, through his wisdom,
knowledge and capacity to comprehend and, also, in
proportion to his understanding of nature, adopted different
ways and means for knowing Allah. It may be said that there
possibly exist as many ways of attaining proximity to Allah as
there are human beings, for the very reason that their level of
intelligence and comprehension is not the same.

It may be also said that there are so many ways to
approach Allah as the total number of natural phenomena,
including particles, cells and atoms. Actually, through
science, we can get to know Allah since science is but an
understanding of causes, and effects, of relations and natural
forces, and knowing nature is one of the most important
means to know Allah. Thus, in order torepresent « The ways of
proving the existence of Allah,» one may benefit by scientific
experimentation in the domain of natural science, physiology
of humans, of animals and of vegetables, biology, geology,
chemistry, physics, astronomy, cosmology, cosmography,
etc. In the following pages we are going to explain a few ways
on knowing Allah.

1- Creation of the world

The law of causality teaches us that behind the occuring
of every phenomenon., there is a cause, and that there can be
no effect without a cause. We must remember that science is
but the whole range of attempts made by men to discover
causes, effects and objective relations amorg different



phenomena. so that great amount of scientific effort is based
on this philosophical principle.

Besides. seeking the cause is an mnnate disposition of
man, That is, on seeing a painting, a building, someone's
footprints, or hearing a voice, man, no matter his level of
understanding, seeks the cause and agent which have
produced them,as if he were pre- destined to seek the cause for
the occurrence of every phenomenon. That is why he wonders
about the creation of the universe and about its Creator.

The world of Nature has after all been created and it
could not have pre-existed. This subject constitutes an
independent scientific discussion from the standpoint of
physics and philosophy, in which it is argued that matter,
being subject to constant movement and transformation,
could not be pre-existent and independent.

Thus, the same as we look for a cause whenever we
witness the occurrence of a small phenomenon, we also seek
the Creator when we observe creation.

2- Movement

It is evident that no immobile object can spontaneously
move all by itself and no mobile object can come to a stop
automatically; an aeroplane, an automgebile, a wheel, an ant,
a mosquito, can be in motion only from the energy they
receive. We witness the whole material world in motion,
including the tiny atom and the vast galaxies. No doubt, the
motion of every phenomenon is due to a cause which exists in
Nature, and so the motion of the whole universe together
with its evolution, change and transformation is not an
exception to this rule.

In answer to the question of the Eminent Prophet of
islam (PBUH), an old woman argued about the existence of
Allah in reference to her spinning- wheel; as she was turning
the wheel she asked: How could the world rotate without a
motive force? The Prophet (SAW), too, confirmed the
woman’s reasoning. This principle of motion, of course, at a
higher level is one of the most important principles on which
philosophers and scholars base their acceptance of Allah’s
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existence.

We must not forget that if the motion of every mobile
thing, be it tiny or huge, is the result of a motive force in this
world, it is not inconsistent with this fact that Allah is the
driving force behind the whole universe. This is similar to the
law of causality where every phenomenon is the effect of
certain cause existing in this world whereas the original cause
and the Cause of causes of the universe is Allah.

This problem among many others, often misleads
some materialists into believing that belief in Allah is the
requisite proof for attributing the appeararce of everything
directly to Him, and consequently, we live in a spontaneous
and disorderly world where we negate the existence of a series
of natural causes and effects. Such a conclusion is absolutely
wrong. Allah has so created the world that there exists a
precise and harmonious relation among phenomena and that
behind every effect, there exists a cause, and the law of
causality in allits forms and consequences, persists in Nature.
Thus, recognizing the natural motive force for every mobile,
we neither desist from our reasoning and forget the great
driving force and the Absolute Instigator of the world, nor do
we deny the Original Cause and the Originator of the world
when observing the natural causes and effects.

To conclude, we content ourselves to quote one out of
some 750 verses which concern the knowing of Allah through
natural sciences:

«Most surely in the creation of the heavens and the earth
and the alternation of the night and the day there are signs for
men who understand. Those who remember Allah standing and
sitting and lying on their sides and reflect on the creation of the
heavens and the earth: Our Lord Thou hast not created this in
vain. Glory be to Thee; save us then from the chastisement of
Fire.» (3:189-190)

3- The proof of the nature of living beings
A- What is the nature of living beings

The love of a mother for her child, the instinctive
curiosity of man to know the cause of each and every
happening, the animal’s desire to live and survive, the sexual
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instinct or according to certain people, man's wish for social
life, etc, are inherent in the nature of man and animals. They
are called «innatc.»

B- The ‘God- Knowing' nature

The curtosity of mankind about the cause of his
existence as well as that of other beings, his desire to thank the
One who has bestowed upen him grace and blessings, his
attention towards the Supreme Perfection and his seeking of
His protection in times of despair are some among the innate
dispositions, which we call, the ‘God- Knowing nature’.

C- Neglect of innate inclinations

It is a matter of great interest to all creatures to preserve
their good heaith and enjoy the gifts and marvels of life. They
love their own selves and make all possible efforts to remain
alive.  Nevertheless, these natural desires cannot be
automatically realized unicss we observe the hygienic
principles and take appropriate measures to cure ourselves
should we fall sick. It is also true that man may allow himself
to be influenced by the natural and social environment and
get addicted to certain things that may prove harmful to his
health. This is what we may call the «second nature» of man.

Similarly. the undermining of the God- knowing nature,
and a failure to assert ait, will very likely result in deviations
and the curtans of negligence will curtail the manifestations
of this inner nature. But when man despairs of sensible,
habitual affairs and the superficial means which entertain
him and obstruct him from paying due attention to the
important force, his attention towards the Real Beloved will
manifest itself.

We therefore, conclude that all humans, willy-nilly,
possess the God-knowing nature. This nature is sometimes
encountered with certain obstacles. But in particular
conditions, the obstacles disappear and this inner want
makes itself manifest instead.
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D- The cause of deviation from the God- knowing nature

A pathological study on the drug addicts indicates that,
in the first stage of addiction, their organism violently resist
the poison, but through repeated usage, they finally succumb
to habit or the «second nature.»

Habitually, man pursues material and perceptible deeds.

That is why he focuses his attention on superficial and
external facts when he inquires into the existence of the Lord
Who has offered him blessings. When he tries to learn about
his Creator, he stops at elementary and perceptible causes
and effects and does not concentrate on the universal cause,

However, human nature has a tendency towards a being
who is perfect 2nd in possession of a supreme power. If man
sometimes denies this power, it is due to certain reasons, such
as:

The domination of carnal desires, the deception of the
manner of life and conduct of certain religious people
inclined towards vanity and negligence, the errors and
wrongs of those who claim to be theists, the aumerous social
and moral abuses undertaken in the name of Allah and
religion, the wrong conclusions which are the result of a
misconception of Allah, i.e..some people do not look for the
causes and effects of the natural events but they attribute
them all to the Divine Will directly. Such people are quite
ignorant of the fact that every effect has certain cause and that
the Divine Providence has, at the very beginning of creation,
assigned suitable means and agents for the occurrence of
every material happening. Nevertheless, nothing takes place
without His Will and Consent.

Although these factors constitute some sort of
pessimism and deviation within the domain of the God-
knowing nature of man, those people who verbally negate
Allah, in their conscience do acknowledge the existence of a
Supreme being, that i1s Allah. So, in fact, even existentialists
do not deny God, but, indeed, they say: «O God (O you real
God) save the world from these imaginary gods» (cited by
Jean-Paul Sartre’s followers- Schools of Philosophy).
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E. Human nature, the essential basis for knowing God

The most essential basis to know God and the
manifestation of love and affection between man and the
Creator 1s the return of man to his human nature.

The role of all arguments is to make man through his
conscience direct his attention to what the real human nature
exacts.

According to Pascal, the well-known philosopher and
mathematician, man has not yet realized that it is the heart
and not the mind that perceives the Creator. So, it seems
more reasonable tosay, at first, a few words about the essence
and nature of man and the inevitable relation that exists
between man and the Creator. We will then be in a better
position ta examine parts of other reasonings which provide
suitable ground for our conscience to concentrate on the
human nature, and which increase man’s love and affection
for Allah. Following the «human nature», we,shall study the
manifestation of «Divine Grace», the demonstration of
Divine Order, the calculation of probabilities and a few other
subjects.

A way towards awakening the human natore

How can our attention to the correlation of the universe
and its general movement towards perfection awaken our
God-knowing nature?

By a close study of the universe we shall find out that
every creature is willy nilly, bound to a destination along
certain route in order to improve its state of being and to
finally attain the possible perfection. The grain which has
been placed under the soil, the seed which has been sown and
the embryo which grows within the womb of a mother, all
follow a journey, in accordance to the precise laws, towards
perfection. In the course of change and transformation they
need other beings in order to help each other and continue
their journey together. For example, to bring into existence a
fruit and cause it to ripen, water, air, light and many other
chemical elements must collaborate with each other. Taking
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advantage of the numerous natural agents and conditions,
animals, too, can continue to live and they are, in their turn,
of much benefit to other creatures.

Indeed, the universe is like a big family in which all
members work to benefit every individual and also to
maintain the system in order. With due attention to this
general course and this necessary cortelation, the human
nature, if it is free from prejudice, ill-will, personal motives
and diversified opinions, will be awakened to notice that: the
universe is created by a wise will; there exists a precise relation
and cooperation among its elements; and all elements are
directed towards a definite goal.

Actually, the God- seeking desire is man’s innate
nature. No human heart is devoid of this sentiment. With
regard to the constant movement of the whole universe, can
man not interrogate himself involuntarily about its perfect
origin and its essential instigator? Who is he who does not
seek perfection and does not have a natural longing for the
ideal order? Who is he who observes the mysteries of his
existence, the structure of his body, the details of his organs
and the relation that exists between these organs whereupon
he does not feel spontancous adcration and gratitude
towards the Kind and Powerful Creator?

Indeed, if man, uninfluenced by surrounding agents,
habits and particular teachings, thinks seriously about
himself, he will undoubtedly understand that his attention is
drawn towards a compassionate reliance. He will perceive
that everything has been created and is living under the care
and grace of the Omnipotent.

Paying attention to needs awakens the human nature

Man is, involuntarily, subject to numerous inevitable
causes and laws, Asa fishissurrounded by water, man is also
encircled by an unlimited power.

Man supposes himself to be a particle of this world. He
realizes that he, like all other creatures, has certain needs. He
naturally asks himself how these needs are to be met. He
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inevitably derives inspiration from his own conscience and
becomes aware of a great power far more powerful than the
perceptible world, which dominates over everything: a power
which does not need him, but which, to meet the needs of
creatures, has established certain laws and means. It needs
none, but all others need it.

This is the voice of man’s conscience, the cry of human
nature, If man protects himself against harmful
indoctrinations and personal motives, this inner impulse will
undoubtedly direct him towards the Potent Creator of this
world. Therefore, should someone enter into a discussion
with him about the existence of Allah, he will involuntarily
say:

(1: o) «‘_:ojvTj n.,al}'.iﬁ).?ﬁil.i JJT‘;"))

«Can there be doubt concerning Allah, the Creator of the
heavens and the earth?»

The alertness of the human nature in the case of danger

Who is it who at the time of catastrophe and grave
difficulties, as when being attacked by fierce beasts, fighting
against the strong waves of the ocean, struggling in a flood,
suffering from a hopeless illness or experiencing a state of
anxicty and hopelessness in a ¢rashing plane, does not appeal
to a force, Invisible and Imperceptible, but Potent and
Compassionate?

Although the human heart perceives spontancously in
all conditions, the existence of Allah at all- times, the
marnifestation of this sentiment becomes stronger when man
tfaces dangers and difficultics.

The vanity of power prevents the manifestation of the human
nature

As the maternal love is an innate sentiment, 1.¢, it is not
taught or indoctrmated. love for someone who helps us has
also been felt by man at ali times.  Undoubiedly, this
sentiment is as old as the human race and historv, and i the
course of history all nations have, regardless of time and
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place, conceived a power superior to all powers, which is a
refuge for mankind.

Nevertheless, those people who attain a high position
of power and make sure that they enjoy some sort of
authority, fall often victim to vanity and forget their Potent
Creator who brings forth life and existence. But as soon as
their authority fades away, they remember the Superior
Power. Just as a playful child who, amused by some toys,
forgets his kind mother for a while and then due to the
occurrence of a novel incident turns suddenly to her, these
people too, disappointed by the temporal apparatus of
power, appeal to a spiritual power unvoluntarily and
remember a power far more Compassionate than their own
mothers and cry: «Allah.»

As a learned man said: «The most important problem of
man in the way of acquiring a belief in Allah is to succeed in
removing the curtains and obstacles which have covered his
nature. No one really negates the existence of Allah, but there
are certain people who are indeed unable to understand their
own inner feelings and, consequently, forget Allah. They
admit, however, the existence of Allah in their own
conscience.

Thus, the whole range of argumentation and discussion
made in this domain is to direct attention towards the call of
conscience. This is very similar to reasonings about o
mathematical problem. To discover the relations and the
solution of a problem, reasonings are. on the one hand, based
on the human nature for admitting the basic axioms and, on
the other hand, they depend on the common and statutory
principles; that is to say that no problem can be proved to
man unless the principles of «non- contradiction», «ptincipal
identity» and «causality» are part of his innate naturc.

The best solid support
Belief in an infinite but compassionate power which
originates in the pure conscience of man and i~ based on the

most precise scientific principle of «causality», culminates in
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generating a special hope in the heart of man. With this hope
man will never feel a state of complete helplessness, for it
finally induces him to establish a complete optimistic attitude
towards other creatures and maintain good relations with
them. He will then no longer fear the disappointing and
terrible incidents of this world and will even face death
courageously. Under the protection of this conviction, man
feels bound, through some sort of strong invisible ties, to all
other human beings regardless of their race, color, rank and
nationality. He observes that he is a tiny particle of the whole
creation and thus, he makes sure that he is not alone against
the rush of different happenings. The light of hope will
illuminate the heart of the one who believes in and worships
Allah, Establishing connection with the Origin of creation,
man will endure easily the most complicated difficulties of
life.

Could the degree of man’s fear and terror be measured if
this solid support did not exist for him? No doubt, he had to
think always of either defending himself against other people
or attacking them. He would consequently arrive at a
profound pessimism and he would probably commit suicide.

4- The Proof of Divine Grace
a) What does the Divine Grace signify?

When flood, caused by rainstorms, comes down the
mountains, it usually carries away whatever stands in its way
and destroys many farms and buildings until it reaches
ground level and penetrates the earth or joins some river or
lake.

What will be our judgement if we observe that a dam is
butlt at the passage of a flood to reduce its destructive power,
and use the potential of the accumuiated water for producing
electricity and for watering the neighbouring farms and
gardens? We will certainly find out that there has been an
intention and grace in constructing the dam at a suitable
place, in establishing a power station and devising a watering
scheme. In other words, we realize the existence of certain
will for the right exploitation of the natural resources for
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attaining a certain aim and purpose.

In observing these schemes and their returns- like the
production of electricity and mechanized irrigation, etc. - we
conclude that some right will, plan and calculation have
intervened. Now, on seeing the universe and the magnificence
of creation, should not we conclude that a certain will, grace
and purpose have also existed? We usually do not reflect
upon the natural phenomena, the order which exists in them
and the intention which has been aimed at in their creation.
Recurrent observation of the natural phenomena has induced
us to such a habit and we do not usually ponder over the aim
and order of the phenomena. But if we look attentively and
think carefully, we will undoubtedly observe in every object
and every creature, the existence of a will, a grace and a
movement towards a certain goal.

b) Signs of the Divine Grace in the vegetable world

A study of vegetable cells and the analysis of their
composition, the structure of the kernel, the vegetable tissues
and their composition, the structure of the roots, their
manner of absorbing mineral salts, the circulation of the sap,
the chlorophylic function, the particular influence of light,
heat and humidity on vegetables, the respiratory and,
reproduction apparatuses of different plants, the law of
inheritance, the mysteries of formation of fruits, marine
herbs and savage plants with hundreds of precise laws and
conditions for each. will assure us of the existence of an
infinite power. and an influential will.

Have you ever noticed that, in spite of the Law of
Gravity, water and mineral salts are absorbed by the plant,
and that the sap circulates and is distributed from the roots to
the branches and to the leaves? Some types of mushrooms,
lacking chiorophyll to absorb carbonic gas independently,
tend to associate with green vegetables. Some other kinds
receive nutritious materials from the decomposition of
organic matters such as cheese. bread and fruit, or from the
decomposition of remnants of vegetables and animal corpses.
Other parasitic ones live on other living beings. Still there —
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exists those mushrooms which join themselves to sea-weeds -
which are incomplete plants as well, tor they lack sufficient
roots to survive in cooperation with each other. How hos
this atternpt at survival and wise cooperation been developed?
1s not there a certain will and grace in these?

¢) An aspect of the Divine Grace in the animal kingdom

John Henry Faber, a well-known entomologist, states:

«Reflecting upon the organism of a tiny insect such as an
ant and its well-organized living organs can lead millions of
people towards Allah.»

We know that there is a living germ which is about 200 or
300, and sometimes a few million times smalier than the ant
which Faber considered as a small insect (such as the virus.)
Nevertheless, these microscopic creatures possess
characteristics simtilar to those of other living beings, e.g..the
senses, the movement, the digestive system, the breathing
organs, environmental adaptability, growth and the defense
apparatus.

Reproduction in the world of bacteria, which is about
one thousand times bigger than the virus, takes place every
half an hour, and for the virus, every one and a half minutes.
The new- born, will in its turn, have a double-reproduction,
so that they would have occupied the whole surface of the
world. had not their living condition been so restricted.
These wonderful facts imply that there must exist an aim and
a will in this world.

The mysterious world of spermatozoa and ova, the
structure of the chromosomes and genes, the internal
wonders of single—celled creatures, sponges, corals,
echinoderms, molluscs, worms, arthropoda, fish,
amphibians, reptiles, birds, mammals and the existing order
in the life of each group, which is the origin of different
soentific branches, will certainly lead us to admit the
existence ot an eternal power which is the origin of life and all
creatures.

) The Divine Grace from one end of the universe {o the other.
In libraries, the index- cards are classified and numbered
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according to the subjects of the books, to the name of the
authors or to the size and volume of the books to enable the
user to pick any specific book easily among thousands of
books. In printing-houses, the small metal pieces of the
alphabets are arranged so as to print large pages of a
newspaper, say 300,000 issues per hour, in different colours
and without mistakes. Don’t we observe a plan,anaimanda
will in this library or printing- house?

We observe precise.relations in the world: between the
needs of our organs and foodstuffs; between the earth, the
moon, the sun and water of the seas and oceans, and their
effects on adjusting the carbonic gas, the temperature and the
composition of the atmosphere; the circulation of nitrogen,
of carbon and sulphur in nature, i.e. the whole process in
which a simple element is composed with other natural
elements, making up a new phenomenon, then decomposed
and divided into the original elements as the result of various
operations and chemical reactions; the growth of a tiny
flower-seed and the environmental agents necessary for its
growth and reproduction. We can point out thousands of
other examples all over the world. from an infinilte minute
particle whose volume is a hundred thousand times smaller
than a millet-seed to an infinite huge thing which occupies
thousands of times as much space as the earth or the <olar
system occupy. All these examples help man to increase his
knowledge about a world full of mysteries and precise laws.

The intetligent and the wise mind, reflecting upon the
existing relations bgtween numercus phenomena of nature
and the creation of man, easily perceives the signs of the
Divine Grace and the invisible plan and purpose. 1f we could
increase the sphere of our knowledge and become familiar
with the nature of all creatures we would evidently perceive
better the signs of this Grace and this Will. In other words,
the more man knows about the world, the better he knows the
Creator of the world. We read in the Quran:

(YA L) «ws Ll R c\lﬁ;f-.’v' LJI s:'.l.!.'\_;’»
«The erudite among s bondmen fear Allah alone. »(35:28)
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5- Argumentation of order
Multi-coloured stones

Imagine a child dropping a handful of multi-coloured
small stones on the ground. The stones will evidently be
scattered here and there, forming a haphazard design which
gives the onlooker no indication of will, purpose and planning
forits arrangement.

Now, suppose that the same stones fall from an artist’s
hands who wishes to create a beautiful ‘tableau’. He first
decides on the project and sketches it mentally. Choosing a
suitable position for each colour and size, he arranges the
stones into an artistic composition. This beautiful and
wonderful composition therefore emerges because he has
established a certain order, harmony, and comformity among
the stones.

Now, do the living beings which you observe on the
scene of Nature resemble the small stones which have been
scattered by an ignorant child, or those artistically arranged
by the artist?

Living beings have an aim

Generally, all beings in Nature follow a certain aim in
the itinerary they pursue and they direct all efforts to realize
this aim: the seed evolves to become a plant, an embryo grows
to become a living being and so on. Indeed, movement is,
according to objective and scientific experimental
observations, an innate characteristic of living beings and
even solid objects are characterized by it. It is also evident
that movement is always carried out alonganaxisand any axis
is composed of some parts so that at any moment the being in
motion will be somewhere away from the starting point as
well as the final point.

Science has, up to now, discovered some primary aims
and purposes and a part of the itinerary of living beings.
Therefore, we can certainly assert that every being is moving
towards a certain aim and destination.

Relations among beings
The position of beings in the scene of Nature bears no
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relation to that of the multi-coloured stones scattered by the
ignorant child. They rather resemble those artistically
arranged by the sensible artist to form a particular pattern.

A close study of the growth of a grain shows that
numerous beings have aided it until it becomes a plant and
principally, the activities of one being, complete the efforts
made by the other, and that there exists a logical and coherent
relation among the beings. The needs of a grain for its growth
is provided in advance carefully inside the grain itself in the
earth, air and many other creatures, as though the creation of
one being was carried out with regard to the creation of other
beings. That is to say, the elements existing on the earth, the
existing gases in the air, the sun, its heat and light, etc. are
created with regard to the creation of other beings and their
needs. In a word, the formation of any being is in relation to
the formation of all other creatures so as to satisfy their
needs.

Science has so far proved that no creature has ever been
created accidentally and placed in the neighbourhood of
other creatures without aim and purpose. What we call
«Nature» or «the world of creation» is not a composition, a
pattern, in which the component parts are independent of and
stranger to each other. It is rather a pattern in which ail
constituent parts depend on each other and because of such
dependence and retation, they aftect one another.

1deal influence and effect

The composition of beings and their relations to each
other are such that one aids the other n its- itinerary
towards the goal. In other words, the quality of composition
and relation as well as the quality of influence and effect of
each creature on another are such that each particular being
can follow its course toward the goal through the relation
that exists between itself and other beings, and through the
influence and effect that develop inside the framework of that
particular composition.
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The law of order

What we mentioned above can be summed up as follows:
The study of the evolution of a plant from a seed and the
study of the beings whose mystery has been discovered by
man’s knowledge proves that the world is based on the ‘law of
order.’

What is the order?

Order is the intelligible coherence and relation existing
among a series of things so that this coherence and this
relation indicate a plan, a purpose and a powerful will.
Therefore, when a number of various things are gathered
systematically so that we obtain a perfect result from the
influence of one thing upon the other, we say that these things
are ordained.

The analyses of the nature of order

When we talk about the order we must keep the
following points in mind:

1) Order must always be examined for a number of _
things, not for a single ohject.

2) These things should form a composition, a single
pattern. They should not be separate and independent.

3) One or all of them should follow a certain course for
the purpose of attaining a single aim.

4) The quality of composition of these things should
conform to the final aim and facilitate its attainment.

Whenever these four principles are realized for a number
of things, we say that there exists an order for the
composition of these things. The study of every being reveals
the manifestation of these principles in the scene of Nature
which is nothing but an infinite number of beings,
composed and placed, one next to theother, accordingtotheir
aims and itineraries so that the activities of one being
complements those of another for attaining a certain aim and
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purpose.
No phenomenon can be found which does not play a
certain role in the world of creation. You can see this orderin
the existence of man, of plants, of the heavens, of countless
stars, of oceans, of stones, of atoms and of everything.

Principally, science is nothing but a search to understand
the order existing in Nature. It tries to discover the intelligible
relation and the quality of influence and effect that exist
between the creatures. Science would be insignificant and on
the whole meaningless if the world were deprived of order. In
other words, science is the discovery of orderly natural laws;
laws on which the composition and compilation of creatures
are based. We can conclude that science reflects
the world’s order and the organization of
creation,

Order in the industrial sectors

The harmony we distinguished in Nature was called
order. Now we observe that this order, too, exists in the
structure of automobiles, ships, aeroplanes, printing
machines, huge factories, electronic facilities and all
industrial sectors. The observation confirms that all these
mechanical and industrial orders are results of the wisdom
and intelligence of the persons who have brought them into
being. We can now draw a general and philosophical
conclusion: behind every precise order and reasonable
composition and compiiation, based on precise calculations,
there definitely is the wisdom, intelligence and will of a certain
composer. This is an indisputable general principle which no
one can deny. We, again, return to our previous discussion-
Nature.

Order in Nature

The order we observe in an industrial sector is also used
in the composition and compilation of natural beings but it is
far more precise and wonderful than the former. Indeed.
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such a comparison between the human industrial sector and
the order in nature is unfair, it’s the same as comparing a
child’s plastic toy-car with a highly modern and luxurious
one. Therefore, order in nature is so precise and sublime that
it eclipses all other types of orders resulting from the human
intellect and wisdom. However, we undoubtedly say that our
industrial order is born out of the intellect, will and wisdom.

Final conclusion

The essential question s that we have proved beyond
doubt this general and philosophical principle. Now, how
can we fail to perceive an infinite intelligence, wisdom and an
omnipotent will behind the order of Nature? One
characteristic of the rational principles is their generality.
The intellect, while observing the great human industry,
admits the general principle that «order cannot exist without
an organizer.» This general principle evidently includes all
component parts of Nature as welt as the whole of creation.
Indeed, our intellect has, through the precise order of Nature,
discovered the Organizer. Allah, Who possesses an infinite
prudence. will and power, before Whose Holy Divinity we
prostrate ourselves and repeat the following verse from the
Glorious Quran®

e 4 28G5 T A6 5 s T ot Tl 40 6 0y
(v :1034) ({Z\Jg.:\géjj.ijggj :}3',.1.»‘”‘34.1...1-' Ly

«He, Whose 1y the kingdom of the heavens and the earh,
and Who did not wake to Himself a son, and Who has no
assecrate -t the kingdom, and Who created every thing, then
ordamned for 1t a meaviire +(25:2)

6- Necessity and possibility

Whatever we secan the world is dependent, i.e. a series of
causes. effects and conditions are necessary for the creation of
a certamn being. If these factors do not persist, the survival of
that being will not be possible.

The survival of every human being depends on a mother,
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a father, on nutrition, on growth and hundreds of other
agents and conditions which affect its life, Indeed, no
phenomenon in Nature is self-sufficient and self-reliant. Such
beings which cannot appear or live independently are termed
by philosophers, ‘the possible.’

‘Possible’ in philosophical terms is something which, on
the one hand, is not necessary to exist by its essence and on
the other hand, its existence is not altogether impossible. In
other words, ‘possible’ will appear if certain conditions are
persistent and it will not appear if the necessary conditions
are absent. Therefore, possible by its essence is, disregarding
other beings, neither necessary and certain, nor is it
impossible and unrealizable. Whatever we see in Nature,
from the tiny atom to the great galaxy, possesses the same
quality, i.e. their existence depends on other things and for
their appearance, numerous agents have intervened (even in
Nature itself.)

If only we, human beings, and the material world
existed, we would undoubtedly find everything «possible»,
i.e. every being would, by its essence, depend on the existence
of some other beings and there would exist nothing
independently. It is true that every phenomenon will
certainly appear and persist in favourable circumstances but
we must not forget that its existence depends on the existence
of some other phenomena and that it cannot persist by itself.

In fact, the cause always precedes the effect and
generally every being is preceded by another being which had
played an cffective role in its creation. This correlation exists
all over the world and renders it fully coherent. This
coherence as far as we can observe conforms to these things
which themselves are possible and depends on other things; if
a plant has grown from a seed, the seed had in its turn been
created by another plant and so on. Because every creature in
Nature is in need of another creature, we must, consequently,
seek an anchorage in which all needs and anchors originate; a
being who is free from need and possibility and no supreme
cause can be found for his creation. Therefore, all possible
things in our material world must inevitably originate froma

49



«necessary» being.

Necessary is something that is self- sufficient and 1ts
essence is the same as absolute existence. The probability of
non- existence does not accord to its nature, it persists by
itself and no other cause and condition ¢an influence its
appearance or existence, «Necessary» is the absolute, stable,
indispensable existence, free from all fault, defect and non-
existence.  Following these characteristics - necessity,
richness and independence- it becomes the cause, diffusing
agent and origin of the appearance of other beings.

Again, remember that although Allah Himself is the
Cause and Author of the Creation and all phenomena, we
must not negate the existence ot natural agents and the
application of scientific principles. All these agents and
principles are parts of the scheme of creation and Allah is the
Eternal Creator.

7- The calculation of probabilities

1) Choose ten small marbles numbered one to ten and
drop them successively info a petty open-end cylinder in a
haphazard way. In the absence of prior intention or
calculation, to what exteni the chance that the marbles will
come out successively in the numbered order is realizableto a
rational man?

We know well that there is one probability out of ten that
the marble numbered one comes out first. There is one
probability out of hundred that the marble numbered two
comes out immediately after the first and so on... There
would consequently be one probability out of a billion that
the marbles come out successively in the numbered order.

Printing a2 book

2) If we mix up the letters which have been used in
printing a big book, and then try to reprint the same book,
how much chance would there be for a man, picking up the
letters and placing them accidentally in succession, to have
the same book printed?
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The typewriter

3) Imagine a small boy who plays with a typewriter:
would he, touching the buttons at random, be able to produce
long texts or complete poems.

Pages of a book

4) According to Pascal, if we detach the pages of a
hundred- page book and mingle them together and then ask a
small boy or an illiterate person to arrange the book in order,
there will be one probability out of a hundred that he picks
the first page at the first time. Therefore, to arrange the pages
in order, he will have one chance out of a multi-billion - the
number 10 with 99 zeros on its right side. Then, the
occurrence of such a probability is almost null {zero) and no
logical person can expect such an occurrence.

An aspect of the calculation of probabilities in a molecule
Protein, the most essential component part of all living
cells, is composed of five elements: carbon, hydrogen,
oxygen, azote and sulphur. According to scientists, a heavy
molecule is composed of 40,000 atoms of these kinds.
Conceding that all elements (more than one hundred
different elements have so far been discavered) have been
dispersed and accidentally scattered here and there, the
probability of joining five different elements- to form the
protein and consequently a living being- is absurd, almost far
beyond what a rational man, let alone a scientist, can accept.
A Swiss scientist, Charles Eugene Gauv. calculated and
then declared the probability of such a happening to be 107,
In other words, in order for such a happening - the
coming of five different elements together- to occur in
Nature, one must wait billions of years until the necessary
conditions are met. We must not. however. forget that if the
same five elements had been combined in a different manner,
4 mortal poison would have been produced instead.
Proteins consist of ammino acids. As the English
chemist Leeth claimed, the chain of a simple protein can be
made in 10* different forms [iow, then, would it be possible
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for the available protein to be the product of an accident? Yet
matter is lifeless by itself and the protein has become a living
being oniy due to the appearance of such an order and
condition.

Does not a scientist know better that all kinds of living
beings in Nature, among which you and we are just examples,
have been created by a wise and a supreme will in accordance
with a precise order and calculation? The answer is of course
positive. As Darwin said, «Every normal mind knows
undoubtedly that this vast world together with the creatures
could not have been created accidentally. Chance is
incapable of producing such a precise order and establishing
such a wise organization.»

Has the structure of our imperfect radars, manufactured
by man by assembling together a few automatic apparatuses,
been planned by some engineers or have they been produced
accidentally? If such equipment result from the mind, can one
suppose that the bat’s perfect radar. the direction- finding aid
which enables the bird to fly in darkness without crashing
against an obstacle,is a product of chance? Remember that
the bat’s radar never needs repair and that it is capable of
producing anatogous radars as well.

It’s time to quote from Edwin Krankline, professor of
biology at Harinston University that «the probability that the
world together with all its different and wonderful creatures
have appeared accidentally is as weak as that of a big and
precise encyclopaedia with an interesting table of content
being produced by chance in a printing house.»

Yes. We admit that the greater the knowledge of the
scientists, the more they confirm the Divine Greatness. They,
through the study of natural phenomena and their relevant
important problems, realize that beyond the world of Nature
there exists a Supreme Wisdom who is the Creator of the
whole creation.

Words of the Learned
In this section, we shall quote, without any comment, a
host of opinions expressed by a number of scientists, learned
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men and experts in different branches of science concerning
the knowing of Allah. Itisevident that the study and analysis
of these opinions will be of great helpin serving our purpose.
As we shall see, the more knowledge man gains about the
mysteries of the world of creation, the more he surrenders to
the Creator, and he confirms Hi$ Omnipotent and
Omniscient existence as well. Some of these opinions are
listed below:

1) Matter as a collection of atoms and molecules, and
atoms and molecules themselves together with their
constituent particles, i.e. protons, neutrons and electrons, as
well as electricity and energy are all subjected to certain
rules. Their existence are not accidental. The world is,
undoubtedly, a well- organized world which follows the rules
and it is not subject to accidental happenings, because matter
cannot produce itself and the rules which dominate it.
Creation must, consequently, have been the work of an
immaterial agent.

Thus the logical and inevitable conclusion that we can
draw is that not only creation has been realized in the
Universe, but it has also been realized under the will and
design of a very Powerful and Wise Being.

John C. Kothern (mathematician
and chemist)

2) It is impossible to attribute the order we observe in the
solar system to accident. Thus, it only remains for us to
confirm the existence of the original cause for the prevailing
order.

Laplace (astronomer )

3) Should we negate the existence of God while
maintaining that there are some sort of order and provision in
Nature, we are, in fact, admitting the contradiction which is
against logic and a normal mind.

W.O. Landburger (biochemist and physiologist )

4) ... Man, through his intelligence and innate instinct,
has discovered that there is a logical order in the material
world, which he can hardly conceive to be accidental. He has
also found that matter is deprived of intelligence and will. It is
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through the very proof of His Existence that manfeels,beyond
his own understanding and intelligence, a need for the
existence of the Creator...It is clear that a special
order,without the intervention of man’s work and intelligence,
governs the universe. The miracle of life has a supernatural
origin. God s, therefore, the origin of the creationof manand
alt other beings, and He maintains the prevailing order of the
world,

Paul C, Abbersold (biophysicist)

5) ... When we see that the world has been established by
the forces of Nature and that it is governed in a precise order,
we become aware that it should have an organizer and a
director. These rules and orders in nature are so precise, vast
and important that they enable us to foresee precisely the
movement of the planets as well as the satellites. Similarly,
the existing order in the electrical charges and chemical
reactions is so precise that it enables us to express many
natural phenomena by algebraic equations.

These rules and orders which we observe in human
experiences, are the results of rules and orders which exist in
theworld of truth and abstraction.The prevailing order or,in
other words, the absence of chaos in the world is the evident
proof that all happenings are governed by a wise power.

Marlaine B. Cryder (physiologist }

6) The study of the structure of the ear shows that its
maker has profoundly known the sonic ruies and principles.
Through the study of the firmament’s order, too, we realize
the existence of a supreme reality who governs them by
contriving certain order.

Isaac Newton (founder of the gravity principle)

7) The universe is put in order and is governed by a
Supreme and Eternal wisdom Who manifests the signs and
effects of this order in the invariable principles of Nature.

C. Flamarion

8) The existing order in Nature, which is confirmed by
almost all learned men, necessitates the existence of God, the
Supreme Wisdom, not only from the standpoint of creation
but also in order to preserve the continuity of this order.
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D. Robert Car (geochemist)

9) Instead of looking for the nature of God and negating
His Existence, we must see Him in the existing order in the
universe and we must worship Him. Man is capable of
discovering and understanding the mysteries of the world but
he is unable to create and establish the prevailing rules and
principles. God alone is capable of establishing natural laws.

John A. Bohler (chemist)

10) There is a Supreme Wisdom behind the order that
exists in the world. This Being created matter and energyata
specific time in the past and He placed and put in motion the
celestial bodies in the right position and then He bestowed
upon the world the possibility of development,

Everlyne C. Caliths (engineer in chemistry)

11) Biologists believe that ultimate skill has been
imparted in the structure of animal bodies. The shape and
size of the red globules correspond perfectly with their
functions. The same thing applies to other organs which are
perfect in shape. If these do not prove the existence of a Wise
Creator and an Omnipotent Maker who has control over the
creation, then science must be absurd and useless.

L. Chester Rex (physicist and mathematician)

12) To study the composition of available chemical
elements or new elements, chemists seek help from the
Periodic Table of the Elements (Menacleev’s Table)., Their
success in the experimental research is the very proof of &
wonderful order which exists in the world of matter.

In my opinion, everything in Nature is accomplished in
accordance with an order and a will, This will necessitates the
existence of a Wise Prudence whom 1 call God.

... Many scientists have studied the wonderful properties
of water and tried to understand its cause. But we must admit
that even though we discover the quality of the appearance of
all phenomena, yet there remains the main problem «why,»
i.e. causality. There are many other things, besides water,
whose properties are unknown to man. I have found a
convincing answer which solves the problem: Order in
Nature is established on account of a Supreme Prudence. This
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is the grace the blessed Creator has bestowed upon His
creatures.
Thomas D. Parx (chemist )
13y Now we return to the first discussion, i.e. the
unbelievable numbers of celestial bodies, the wonderful
greatness of the worild of stars, the variety of solid and living
beings and the countless well- organized principles of Nature.
Doesn’t such a well- organized and synchronized system
necessitate a Creator? Won't the existence of such orders
suffice to conclude that there is a Supreme Being?
Oscar L. Breuer (physicist and chemist)
14) 1 observed His signs in all beings and creatures.
What a power can be distinguished in them, even those
invisible to the human eyes. What a wisdom and what a
remarkable perfection can be seen in all.
Liste (biologist)
15) It is impossibie that the sound judgement perceives
the existence of these rules and orders and yet believes that
the world has no origin.
Darwin {founder of the theory of evelution)
16) The appearances and the forms of animals are not
accidental, Both the resemblance and difference in their
species are in accordance with certain principles and orders.
If a sole matter, i.e. the protoplasm generates different kinds
of animals whose resemblances and differences are due to the
existence of certain prudent will and order, the Will of a
Potent Creator must have established and controlied all these
varieties, rules and orders in the world of matter.
R.L. Mikze {zoologist)
17) While studying the growth of a peach tree and
flowers, my attention was drawn to bees and those insects
which intervene in the pollination of flowers. I thought that
all these compatibility and harmony between vegetables and
insects were enough evidence to indicate that there has to
exist a will, a providence for establishing and governing
Nature.
W.E. Lameres (genetician)
18) ...It 1s interesting that we can find an example and a
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theory for each particular problem in physics. This proves
the co-existence of order and reality in-Nature. This
supposition that the prevailing order is accidental or it is the
result of chaos is an insult to the spirit of human intelligence.
An intelligent man will, therefore, accept involuntarily a
Creator for the order of this world.

G.H. Blunt (physicist)

19) How is it possible that these unity, generality,
integrity, aim, correlation, equilibrium and continuance of
life have come into existence without an intervening agent?
How is it possible that without the intervention of an
Intelligent Being, who shows His creation and through the
creation, His signs, for these wonderful realities, and general
facts or general realities, which have reasonable influence in
Nature, to have come into existence?

M.S.Congdon (philosopher and biologist)

These quotations were extracted from:

1) «Esbat-e vodjud-e Khoda» (In Proof of the Existence
of God), Written by fourty learned men, transiated by
Ahmad Aaram.

2) «Farhang Aghaed va Ghavanin Eslami» (Dictionary
of Islamic Opinions and Principles), translated by Tayebi
Shabestari.

1) Encyclopaedia, Fareed Vadjdi,

4) «Afaridegar-e Djahan~»(The Creator of the World),
Nasser Makarem Shirazi.

5} «Khoda dar Tabi’at » (God in Nature), C.Flamarion.

Proofs of Divine unity

So far, we have learned that Allah is the Supreme
Perfection and the Absolute Existence. He is free from
restriction, measure, deficiency and defect. He is 1n need of
nothing and His Existence is infinite and independent.

Such an existence and such a perfection cannot accord
with pluralism. In other words, He is One by essence. If there
existed more than one god, each one would very likely have
particular characteristics which would imply the deficiency
and defect of each god. It has been proved by philosophy that
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the Absolute Existence is the same as unity. As we discussed
earlier, this style of reasoning has its roots in philosophy, but
we can argue about the Oneness of Allah at other levels as
well:

1) If there existed a number of gods in the world, each
possessing a particular jurisdiction and authority, in that case
the power of each god would be limited and none of them
would be omnipotent and perfect. This is contrary to the
attributes we attributed to Allah: Omnipresent, Omnipotent
and Seli-existing.

2) If there existed two gods, with the same perfect power
which governs the world independently, the consequence of
two decrees and two wills would certainly be anarchy and
disorder. In this connection the Holy Quran says:

«If there existed besides Allah, the One, other gods on the
earth and the heavens, the worid would be destroyed. »

3) If these imaginary gods came to an agreement,
consulted and cooperated with each other in governing the
world, they would either be in constant need of such
cooperation and consultation without which they would be
helpless and impotent, and thus they would be weak and
impotent beings and in need of help and partners (whereas
God must possess an infinite power), or every individual god
would be capabie of creating and governing the world. In the
latter case, their help and cooperation would be absurd and
useless.

4) Moreover, we can realize the Oneness of Allah
through His creatures because we observe a wonderful order
and harmony all over the world. All creatures, from tiny
atoms to great galaxies, are connected with each other fike a
chain and they associate and cooperate with each other.
Billions of stars, though moving fast in different orbits,
constitute a single unity as if they were bound to a common
destination and depended on a single principle.

This unique world has been created by a single God who
is Allah. It originated from a single source of power and no
command is executed in the world of creation except the
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command of Allah, the One and the Unique.
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CHAPTER THREE

THE ONENESS OF ALLAH IN THE HOLY QURAN



Monotheism is the most fundamental principle of the
teachings of the Holy Quran. Indeed, there are few verses in
which the name of Allah is not mentioned either directly or
indirectly.

This Glorious, Unique Book contains a body of rules and
information which are necessary for the administration and
prosperity of every society. It introduces the Divine School in
which all aspects of social and individual life including
worship, law, ethics, business punishment, administration of
state affairs, peace, war, science, etc. are discussed in detail,
thereupon providing us with necessary and useful
instructions and decrees. But the spirit of all regulations'and
orders are based on monotheism, purity of intent and belief in
Allah. The Holy Quran aims at drawing the attention of all
people and their activities, be they social, individual,
political, financial, moral, experimental and the like to the
Creator at all times. It is therefore, natural for the Quran to
lay great emphasis on Allah and monotheism.*

Those verses of the Quran whose domain of discussion is
Allah are classified as follows:

I- Those verses which confirm the existence of Allah in

*The aim of this chapter is not 10 acknowledge the existence-of Allah
through the verses of the Quran, but simply to learn the method of the
Quran for Knowing Allah. Because when one attains to the belief in Allah
and the mission of the Prophet of Islam the validity of the Quran wili be
acknowledged although the Book is the documentary evidence of the
Prophet as well as of itself. -



one way or another: They are mainly concerned with
reasoning and they draw in different ways the attention of
man to the existence of the Creator.

Some of these ways are:

a/ The human nature.

b/ Indicating the signs of the Divine Power.

¢/ The principle of causality and the appearance of the
universe.

d/ Creation of man

e/ The evident orders which exist in Nature

f/ The phenomenon of life

I1- Those verses which acknowledge the Oneness of
Allah:

a/ Those verses which negate all kinds of association
that some people used to attribute to Allah.

b/ Those verses which prove positively the existence of
Allah.

¢/ Those verses which, by reference to the great signs of
the creation and the prevailing harmony and order in Nature,
negate the intervention of all creatures in creating and
maintaining this immense scheme and this imperceptible
structure.

d/ Those verses which explain the disadvantages of
polytheism.

Through a deep study, we will find out that theology as
discussed in the Quran constitutes a vast subject which can be
studied independently in a separate treatise. However, we
will content ourselves with quoting a few sample verses for
each mentioned case.

a/ Those verses which confirm the existence of Allah by
drawing attention to man and his nature:

T3 il T5005 a3 4T5 T s 2 el 52
(W Teansall) T
«And if thou were to ask them: Who created the heavens

and the earth, and constrained the sun and the moon (to their
appointed work)? They would say: Allah» (29:61)

62



1% .-

S a0 b 23T 4 b L s T 50 05 2 ol 525
(W 1oy Seally (U7

«And if you ask them Who is it that sends downwater from
the clouds, then gives life 1o the earth with it after itsdeath, they
will certainly say, Allah». (29:63)

30T SETELLL: 53 (05 4T el T o 1805555 i o o
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«Say: Who gives you sustenance from the heaven and the
earth? Or Who controls the hearing and the sight? And Whobrings
Sforth the living from the dead, and brings forth the dead from the
living? and Who regulates the affairs? Then they will say: Atlah.
Say then: Willyounot then guardagainst evil?»(10:31)

It is interesting to note that in all these verses, the
questions are asked from those people who are atheists
{mushrek) or at least who do not have a firm conviction of the
existence of Allah. However, the Quran continues:

«If you ask them verily; if you draw their attention to the cry of
their nature and conscience, and free them from the influence of
the prevailing customs and traditions, and then ask them who
has created this wonderful world? They will reply: Allah.»

It is, therefore, the pure nature of man which leads him
to the way of knowing Allah.

b/ Indicating the signs of the Divine Power and the
world’s wonders:

The way of knowing Allah, as pointed out by the Holy
Quran, is a simple straight- forward, natural and instinctive
way. If man, through his soul and conscience, is not able to
comprehend Allah, the difficult reasonings and complicated
arguments will not be of any help to him. It is possible, under
the pressure of reasoning and argumentation, to reduce him
to silence but this does not bring solace and relief to his heart
as a result of belief in Aliah. The Quran teaches man the way
of knowing Allah by showing him the most simple and
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straightforward method. namely to plead with his innate
judgements. It does not base the argumentation upon the
vicious circle, but rather, it invites man to reflect upon and
study the great signs and manifestations of the power which
he sees in Nature. Following this study, man will, most
heartly. and in accordance with the judgement of his nature,
admit:

«Work 1s always the product of ability and energy.» He
will then conceive Allah and he will prostrate himself before
His Greatness and His Power, whose wonderful
mamfestation he has already seen in Nature.

Indeed. who is it who has raised this vast sky with all its
stars. sun. moon, fixed stars and planets? What power is it
which has subdued the sun and the moon, and put them both
1n motion In the appointed orbits? You have probably seen
the sea which, on one end, has sweet water, while on the
other, salty water. Despite this, they never get mixed
according to the existence of certain natural laws. What
power has set this barrier between these two waters and
established the natural laws?

A bird moves through the air and flies high into the sky.
Using the air, the bird produces waves and movement which
frustrates the gravity force of the earth, and thus, prevents the
bird from falling. A supersonic plane. which travels long
distances and jowns the continents in a few hours, displays
how great science can be, science which offered man such
wonderful modern facilities for travelling. Really, how is it
possible for a man, possessing a pure and innocent nature,
after observing these beautiful, wonderful and powerful birds
not to recognize the powerful hand of Allah behind them.
failing to perceive Him within his soul and conscience? The
truth is that even if someone negates this reality verbally, he
certainly admits it heartily in his conscience. This is one way
the Holy Quran uses to draw man’s attention to Allah. Here
it suffices to quote a few verses as examples:

P AT (e GynT 5 355 a8 iy S T 585 0T AD
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(v 1ae)1) «dyid o3 o855 sty

«Allah is He Who raised the heaven without any pillars

that you see, and He is firm in power and He made the sun and

the moon subservient (1o you); each one pursues its course to an

appuinted time: He regulates the affair, making clear the signs
thar you may be certain of meeting your Lord.» (13:2)

e T_};-.;j ‘!L.TUT 9_‘s",l.g,.JT fcj_};j:‘lizﬁ u" J.'.‘.UT’CJ_,: wTS'\;S P"\»
(T4 1ulad) c(},;-; O}i.;.n: L..!ﬂITS[Ij ‘il Jé'\ Jl«.sz’fi’ 3.‘.3.!73
«Do vou not see that Allah makes the night to enter into the
day.and He makes the day to enter in 1o the night,and He has
made the sun and the moon subservieni(to you);each pursues its

course till an appointed time; and that Allah is Aware of what
you do?»(31:29)

B) s 3T A b iy SBUs 4353 25T (911555 0T 3
(18 1) (i s = ;j..{a‘

«Have they not seen the birds above them expanding (their
wings}) and contracting (them)? What is it that withholds them
save the Beneficient God? Surely He sees everything.» (67:19)
«And one of His signs is that the heaven and the earth

subsist by His command, then when He calls you with a (single)
Call from out of the earth, Lo you come forth.» (30:25)

(vatpa 1) o s S25 T3 ST 505 00 T e
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«And He it is Who has made two seas to flow freely, the one
sweet that subdues thirst by its sweetness, and the other salty that

burns by its saltness; and between the two He has made a barrier
and inviolable obstruction.»(25:53)

ot SRIT I 03 5 Gerle] Veod o8 5 53T S5 a3 T30
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«And He it is Who spread the earth and made in it firm
mountains and rivers, and of all fruits He has made in it two
kinds; He makes the night cover the day; most surely there are
signs in this for a people who reflect.» (13:3)

- Ay
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(¢ :4e)) «b}l.éi{c,ij IR

«And in the earth there are iracts side by side and gardens

of grapes and corn and palm trees having one root and (others)
having distinct roois-they are watered with one water, and We

make some of them excel others in fruit;, most surely there are
signs in this for a people who understand.» (13:4)

(0—t : Jeh) “n.:i)’."‘ TS Ui\a'u.; ‘_I,D}Z.'Tt:_;‘l g.LjTj»
wAnd Who brings forth herbage, then makes it dried up,
dust-coloured. »(87:4-5)
¢/ Examples of those verses which prove the existence of
Allah by reference to the law of causality and the ¢reation of
the world:

{14 1as)) ((ig_.i 33"&.{!" iy
«Allah is the Creator of all things.» (13:16)
(1Y 2p00) €23 W15 eI Tl GUT a3

wAnd one of His signs is the creation of the heavens and the
earth and the diversity of your tongues and colours;» (30:22)

(Y4 :ei) «’Ln-_.gé- Uojm‘d ls (.KJ_:_,J‘.; ;_s.._le}j”
«He it is Who created for you all that is in the earth.»
(2:29)

(vr o) (bl 25 8T5 ored Tl 0T34 yn

«He it is Who created the heavens and the earthwith truth. »
(6:73)

(rar i o) wsaghs a3 gddTy . 5508 s iy
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«Glorify the name of your Lord, the Most High, Who
creates, then makes complete, and Who makes (things)
according 1o a measure, then guides (them to their goal).»
(87:1-3)

(v Tl «55.1.:_3\.; gu.j 3!"3.!\:'— .:g.i\]lﬂ!*}»
«That is Allah, your Lord, there is no god but He; the

Creator of all things, therefore serve Him and He has charge of
all things.» (6:103)

(v :06,) «lyadi i3 dis e 2 948 3155
«... and Who created every thing, then ordained for it a
measure.» (25:2)
(ve s ) 32l T g WV aIIT T30
«He is Allah, the Creator, the Maker, the Fashioner.»
(59:24)

d/ The verses which draw the attention of man to Allah by
referring to the creation of man are divided into two groups,
The theme of the first group is the creation of man, while that
of the second group concerns the quality of the creation of
man. Verses of the second group are bound to draw man’s
attention to his Creator by referring to the appearance of this
wonderful phenomenon and this astonishing creation which
is rightly called the master of the whole creation, so as to
revive the belief in Allah in man’s heart and conscience.

The first group of verses attribute the creation of man
directly to Allah. It is evident that the creation of man, who is
a particle of this world, should inevitably foliow the rules of
the creation of the entire universe. As the universe is created
by Allah, men should also be created by Him. We shall,
hereunder, quote a few examples:

(v ) e 1 Kt 5 2555 5 1K 5T

«Allah is He Who created you, then gave you sustenance,
then He causes you to die, then brings you to life.»(30:40)

S50 8 5 2 4015 (KA 3T 1855 AT St Tt U
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(v lam) ud_,é:
«OQ men! serve your Lord Who created you and those
before you so that you may guard (against evil )»(2:21)

(VA 1pzapa) «5}}:5:: fjlj .,y_ﬂjﬁfu’ ﬁj!"}:’ éjTj“'j”
«And He it is Who multiplied you in the earth, and to Him
you shall be gathered »(23:79)

(\\:Jﬂ«aufdd'ﬁs:ﬂa-;”‘""rngism‘\»
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«Allah originates the creation, then reproduces it, then to
Him you shall be brought back.» (30:11)

laa¥) « LZ5 sl b 83 3b &Y S L5 Sils @iy
{(A—v

«Who created you, then made you complete, then made
you Symmetrical?» (82:7)

(T3 2 sk) ((533.J‘BJT‘;.£§'I su_..;)..; o Iyl f;'\»

«Or were they created without there being any 1hing, or are
they the creators?» (52:35)

The second group includes those verses which examine
the state of the creation of man in order to acquaint him with
the reality of his creation drawing his attention to the Mighty
Creator. According to these verses the creation of man is a
gradual process in which he was originally formed «from a
produce of wet earth.» They then explain the evolution of the
embryo until it becomes fully mature and takes birth as a little
baby. They finally conclude that this wondertul creation is
one of the signs of His Will and Power. It is He. Ailah, who
has created this wonderful, beautiful and harmonious
composition. We shall write down a few verses out of this
category:

455 8 B WAl Belir B e AL 3 T Gl T3
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«And certainly We created man of an extract of clay, then
We made him a small life-germ in a firm resting- place, then We
made the life- germ a clot, then We made the clot a lump of flesh,
then We made (injthe lump of flesh bones, then We clothed the
bones with flesh. then We caused it tv grow into another
creation, so blexsed be Allah, the best of the Creators.»
(23:12-14)

uLmMu‘f;u.uuﬁfau.besut,w;m’bu»

=&.--JJ_,‘\UMn.LabflrJ‘ﬂ‘gsJ.u,r;JwJ&L:L.ﬂJ,..&
(a: -u.n)«'u.b 2

«Q People! if you are in doubt about the raising, rhen
surely We created you from dust, then from a small life-germ,
then from a clot, then from a lump of flesh, complete in make
and incomplete, that We may make clear to you; and We cause
what We please to stay in the wombs till an appointed time, then
We bring vou forth as babies, then that you may attain your
maturity,» (22:5)

VY ) kS G $LALS OV LINT 55 L33

«Does not man see that We have created him from the
smail I[fe-germ *w (36:77)

. n,))((d,rwraror\!:l,.uu\ju» d’\ubiu‘n,»

«And one of His signs is that He created you from dust,
then Lo you are mortals (who) scatier.» (30: 20)

e/ Through the prevailing order which exists in Nature:

Another way, suggested by the Quran, to confirm the
existence of Aliah is the prevailing order and harmony in
Nature. As already mentioned in the discussion concerning
«the order,» order must be examined in different things.
Therefore, this category of verses does not concern the
principle of the creation of beings, it rather aims at pointing
to the order or harmony which we observe in them. This
group of verses refers to the fact that the creation of one being
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has essentially been done with regard to the creation and
necessities of another being. Forexample, take men as one of
the creatures of Nature. According to the Holy Quran, all his
needs can be met by other creatures, and there is a wonderful
harmony between the creation of men and all other creatures
such as the sun, the moon, sky, rain, etc. In accordance with
this harmony and order man is able to benefit from other
creatures and meet his wants; the ground admits the water to
flow deep in its heart; the earth is a place for growing the seed
and the grain; the womb is a suitable place for growing the
embryo; the earth is suitable for man teo live in and finally the
sun, the moon and the wind, the clouds, the rain are effective
in the growth of the plants. The following are a few examples
chosen from this category of verses:

(r KL

«You see no incongruity in the creation of the Beneficent
God; Then look again, can you see any disorder?» (67:3)

15035y ;a3 oS B0 5 53T I s s DT5bn
(\a:&lJl)c(j).LfJT

«He it is Who made the earth smooth for you, therefore go
about in the spacions sides therveof, and eat of His sustenance,
and to Him is the return after death.» (67:15)

{Note the words «for vou» which indicate that the
creation of the Earth has been undertaken with regard to the
creation of man and his survival on it. That is the meaning of
order and harmony).

ST Ly s £ 4 G 5 Vs o T8 55 0 T
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«Do you not sec thar Allah drives along the clowds, then
gathers them togethers, then piles them up, so that vou see the
rain coming forth from their amidst? And He sends dovwn of the
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clouds that are (like) mountains wherein is hail, afflicting
therewith whom He pleases and turning it away from whom He
displeases; the flash of His lightning almost takes away the
sight.» (24:43)

(The verse explains the formation of the clouds, rain,
hail and lightning.)

L MG 3] m £ N5 50T Lo NT 9 e W T35 61 1555 T3
v sty 590 Y

«Do they not see that We drive the water 1o a land having
no herbage, then We bring forth thereby seed- produce of which
their caitle and they themselves eat; will they not then see?»
(32:27)

{(This verse signifies the order, harmony and reasonable
relation which exist among water, land, crops, animals and
human beings.)

U‘CJ;JF':;‘-";‘:““" b&usbsu|uodf\d\u‘ FJ-‘)}
.u;@uluudw‘ ""‘\M"ﬁjé‘_qs""bI\u_l_,.,u»
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«Do you not see that Allah sends down water from the
cloud, then makes it go along in the earth in springs, then brings
forth therewith herbage of various colours, then it withers so
that you see it becoming yellow, then He makes it a thing
crushed and broken into pieces? Most surely there is a reminder
in this for the men of understanding.» (39:21)

(This verse explains the proper relation which exists
between water and cultivation and alvo the naturat course
and evident order which exists in the Life of the plant,)

f/ Through the phenomenon of life:

In order to draw the attention of man to Allah, the
Quran emphatically points to the phenomenon of life,

Life is a mysterious phenomenon. According to the
scholats, millions of agents and coaditions must come
together to make the creation of life possible. It is, of course,
evident that the appearance of every individual phenomenon
requires the presence of certain agents and conditions, but in
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the case of life, the number of these factors is so great that the
possibility of their casual gathering is definitely inadmissible.
With regard to this fact, the Quran emphasizes on the
phenomenon of life whenever it refers to the existence of
Allah, While introducing Allah, Ibrahim says:

(vaA :5,4d1) (adar) ;,-‘:"-;é-m;;-!’}”
«My Lord is He who gives life and causes to die». (2:258)

Two groups of verses support the existence of Allah with
reference to the phenomenon of life; there are those verses
which consider merely the life of human beings and base ali
reasonings on it, and there are those verses which consider life
in general. The following guotations include both of such
verses:

(MA:af—J')ﬂi{—y‘ijt;g-'UT&;J ‘,;y,;gau‘s;»

«... When Ibrahim said: My Lord is He who gives life and
causes 1o die.» (2:258)

1 8 s 2 p A B (8 U it (265 iy 55 s S
(rAze2d) “‘-’3“"";

«How do you deny Allah and you were dead and He
gave life? Again He will cause you to die and again bring you
to life; then you shall be brought.back to Him.» (2:28)

(A 10153) (ary o 3 T ) Yo

«There is no god but He; He gives life and causes death,
your Lord and the Lord. of your fathers of yore.» (44:8)

(V12 d) 8 3 f 8K 5 SN 6D T3hn

«And He it is Who has brought you to life, then He will
cause you to die, then bring you to life (again).» (22:66)

(14 10001) lgipd 3 83T v m

«He brings forth the living from the dead and brings forth
the dead from the living, and gives life 1o the earth after its
death, and thus shall you be brought forth.» (30:19)
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«And one of His signs is that He shows you the lightning for

Jear and for hope, and sends down water from the clouds, then

gives life therewith 10 the earth after its death; most surely
there are signs in this for a people who understand.» (30:24)

L
2
&

g/ Appearance of the world

There is one reality before man and that is the existence
of the world. The world must either have pre-existed or have
been created. In the latter case, it has either come into
existence accidentally or been created by a creator. Again.in
the second case, its creator is either itself or a power, or
something other than itself.

The question of the pre- existence of the world is aiready
nullified by science. Franc Alan, a professor of biophysics
says: «The principle of thermodvnamics has proved that the
world is in a state of constant change in which everything will
eventuallv reach the same low temperature where no energy is
left for consumption. Life will then be impossible in such
conditions. If the world had not had a beginning-and it had pre-
existed, such a dull and lifeless condition should have
appeared long before.But the burning sun,the brilliani stars
and the life-giving earth are veracious witnesses to this faci that
the appearance of the world has taken place once in the past and
at a specific time. It, therefore, must have been created.»

The nullification of the second supposition, i.¢. the
spontaneous appearance of the world is also evident.
Because nothingness and non-existence can produce onty
nothing. Moreover, this supposition does not conform to the
general principle of causality. By admitting this decisive
principle we have already condemned all hypotheses based
on spontaneity.

The third supposition — that the creator of the world is
the world itself — is aiso impossible. Because, before its
appearance, the world was non-existent, and something non-
existent can have no influence and can never cause the
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creation of something else. In philosophy too, it has been
proved that cause always precedes effect. In other words,
cause has priority over effect. If we consider that the cause of
the creation of the world is the world itself, we must
consequently admit this absurd argumentation that because
the world is the cause of its own creation it must therefore
have priority over itself, and because it itselfis the effect, i.e. it
has been produced by a cause, it must also be posterior to
itself. This is altogether an absurd supposition.

Now we are left with one and only one supposition: That
the world has been created by something other than itself.
This is the question which The Holy Quran explains with
simple and comprehensible words. To nullify a great deal of
supposition the Quran partly refers to the obvious absurdity
of them and partly seeks help from the wisdom and pure
human nature of man. For example, on the subject of the
creation of man it declares®

(7 :J,Jl)«b}i.!w?l:i f‘l i'u":‘z:" ) 1}5.}.; f‘h)

«Or were they created without there being any thing, or are
they the creators?» (52:35)

These are two out of those four suppositions we
mentioned on the subject of the whole creation. It is evident
that neither man can spontaneously come into existence from
non-existence, nor can he be a creator of himself. The Quran
lets such supposition speak for their own nullification and at
the same time calls on people to use their intelligence and
common sense to find out the truth,

The following ark examples concerning monotheism:

a/ Those verses which negate the existence of association
with Allah:

(0 :00me J) T A1 20 o3
«Most surely this is the true explanation, and there s no
god but Allah; and most surely Allah - He is the Mighty, the
Wise.»(3:61)
(1aze o) Takee 101 6,01 a8y ) e
«and whoever associates any thing with Allah, he devises
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indeed a great sin»(4:48)
(111 el o Yoo 3.:3 A 513\2.:!)‘.:.; A
«... and whoever associates anything with Allah, he indeed
strays off into a remote error.» (4:116)
B eple 2 S5 5 975 5 6l 5 Lol o655 8 5l 5
(ver W) PRR IV :}hu:j
«And they make the jinn associates with Allah, while He
created them, and they falsely atiribute to Him sons, daughters
without knowledge; glory be to Him, and highly exalted is He
above what they ascribe (to Him.)» (6:101)
(Yy sslu)) «:,..;T‘l‘.ll ! QITTE le'é b
«Do not associate with Allah any other god, lest you sit
down despised, neglected.» (17:22)
b/ Those verses which express the Oneness of Allah:
A1y i Wi Ja Tyl 80 0T3 30 101 ¥ 5 DT g
(W 10Lee NS T4 4 T34 9
«Allah bears witness that there is no god but He, and (so
do) the angels and those possessed of knowledge, maintaining
His creation with justice; there is no god but He, the Mighty, the
Wise.» (3:17)
(arinid) e 3T et T30 11901, ) o850
«And your God is one God. there is no god but He; He is the
Beneficient, the Merciful » (2:163)
(vao i) ap3edT LA T3h Sy Y &y
«Allah is He besides Whom there isno god,the Ever_living,
the Self- subsisting by Whom all subsist.» (2:255)
(rt:z) Wit A0 Aty 13y ;324?.35»
«And your God is One God. therefore surrender untv
Him.» (22:34) s .
(1 1asd) @) AT pon
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«Say: He is Allah, the One.»(112:1)
B e 3h5 830060 8 o5 I8 e 3R VL)Y (85 AT LK I3
(vor spi¥) S g o
«That is Allah, your Lord, there is no god bur He; the

Creator of all things, therefore serve Him, and He has charge of
all things.» (6:103)

&3 ,L‘JT:Jj 532 9T NT S AT gl Yy lT3a 50
(v i aadll) @OpiE 3

«And He is Aliah, there is no god but He! All praise is due
to Him in this (life) and the hereafter,and His is the judgment
and to Him you shall be brought back». (28:70)

¢/ Those verses which negate the intervention of
anything in the creation of the world:

Some other verses indicate that the justification of
natural happenings does not necessarily require the
supposition of polytheism. It is evident that man, thinking
about Nature and its well-ordered and wonderful
phenomena, has inevitably admitted the existence of Allah.
He has eventually learned that in order to justify the existence
of Nature and its happenings, he is helpless in having belief in
the Mighty God. Now we should challenge the unbelievers
(Mushrikin) to explain that the justification of which natural
happenings or problems induced them to believe in
polytheism and associate Allah, the Unique, with a partner.
Is a belief in Allah, the Unique, insufficient to justify natural
phenomena and their associations that they have invented the
supposition of «polytheism?» Undoubtedly, they have not
felt such necessity and their supposition is based on imitation
and customs. The Holy Qurans says:

it oy WU Tt 12T 5 BT 05 335 9T 0pati T 551
(v 1) T W e W3Rk 13 O LK 57 b dag St
«Nay, He Who created the heavens and the earth, and sent

down for you water from the cloud; then We cause o grow
thereby beautiful gardens; it is not possible for you that you
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should make the trees thereof to grow. Is there a god with
Allah? Nay they are a people who deviate.» (27.:60)

(To justify these phenomena is there any need to suppose
another god?)

5 5 s W 33 T Wk At 3 BB 3 NT gt 13
(1 ety ¥ @ e e 35507

«Qr. Who made the earth a resting-place, and made in it
rivers, and raised on it mountains, and placed between the two

seas a barrier. Is there a god with Allah? Nay Most of them do
not know.»(27:61)

33 55 VA 20T e 543 S T3 AT oML o3 280 s (i
(o) T3 8 fo asds3

«Or Who guides you in utter darkness of the land and the
sea, and Who sends the winds as good news before His mercy. Is
there a god with Allah? Exalted be Allah above what they
associate (with Him.)» (27:63)

d/ Those verses which confirm the Oneness of Allah
through the prevailing order and the absence of disorder and
chaos in Nature:

The fourth category of verses confirms monotheism
through the existing order in the world. With regardto the
obvious order existing in Nature, man must inevitably admit
the existence of Allah, the Unique, because order, as we have
already explained, is the harmony which exists among the
creatures. This harmony can be realised when the creation of
one creature is carried out with regard to the creation and
natural needs of other creatures. This is impossible unless the
creator of all beings is a unique god. If the world had been
created by two or more creators, and that each group of
beings had been created by one of these creators, every group
of creatures produced by one god would have been
independent from and unrelated to other groups of creatures
produced by other gods. Thus, one group of beings wouild
not have been created with regard to other groups and,
consequently, no harmony and order would have existed in
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nature and the world would have been bound to destruction.
Moreover. if we admit polytheism, we will inevitably face
another problem: opposition of powers and ambition,
whereas Allah is free from such attribution. The following
two quotations are of this category of verses:

{rr el ) b il ﬁﬁi"}i.pﬁ lagd f.!lf}.j»

«[f there had been in them any gods except Allah, they

would both have certainly been in a state of disorder, therefore

glory be to Allah, the Lord of the dominion. above what they
attribute to Him.» (2122)
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«Never did Allah 1ake to Himself a son, and never was
there with Him any (other) god ~ in that case would each god
have certainly taken away what he created and some of them

would certainly have overpowered others: glory be to Allah
above what they describe.» (23:91)

Monotheism in Islamic Traditions (Ahadith)

As all Quranic verses are based on the principle of
knowing Allah, and monotheism and all individual, social,
economic, political, civil and penal decrees and teachings of
Islam rely upon this fact that all beings are created by Allah,
the Unigue God, Islamic traditions handed over to us also
include sayings, advice and instructions on the same subject.
They have been expressed by the Eminent Prophet of Islam
and great Imams of the Shi’ites with regard to the exigencies
of time and place and in relation to the degree of
understanding of the audicnce. At the end of the chapter we
are going to relate a very small portion of these traditions and
we shall discuss them in detail on a suitable occasion.

* The Great Prophet (P.B.U.H) said: Reflect upon the
qualities of Allah, but never think onHis nature because you are
unable to conceive Him.

* In the presence of Imam Sadiq (PBUH) a man said:
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Allah is great .

~— Whom is He greater than?, asked the Imam.

— Than everything, answered the man.

—— You attributed dimensions to Allah (because you
compared Him with other things.)

—~- What shall I say then?

— Say: Aliah is far greater than what one can describe.

* The better one knows himself, the better he knows his
Creator

* The Great Prophet (PBUH) said: «The creation of man
accompanies the knowing of Allah.» In other words, the nature
of man has been created in such a way thathe paysattentionto
his Creator. This is the significance of what Allah said in the
Holy Quran: «lfvhey are questioned: Who created the heavens
and the earth? They reply: Allah.»

The nature of all men is the God-seeking nature., No
reasoning is, therefore, required to prove the existence of
Allah. He confirms Allah as soon as he utters what he feels
through his nature.

* Imam Ali (PBUH) said: «We can know Allah through
His creqtures, we can conceive Him through our wisdom and
intelligence and we can realize His legitimacy through
reflection. »

* lmam Sadiq was asked: «What is the reason for the
existence of Allah?» He replied: The reason for His existence is
the existence of myself, because if my existence originates from
myself, there will be two possibilities: Either I created myself
after I had existed which is an effort to acquire what is already
acquired (i.e. how can one create a being when it has already
been created?). or I had created myself before I came into
existence which is impossible as well. How could non- existence
give birth to existence? Therefore, I was created by someone
clse, someone who has ever existed and is eternal. He is Allgh.

*Someone asked Imam Sadiq: «Please make Aligh
known to me.

— Have you ever been on board of a boai sailing in a fierce
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stormy seq, your rudder gone, your sails torn away, trying
desperately to keep your boat afloat, while it went down leaving
you exhausted and helpless at the mercy of raging waves? asked
Imam Sadig.

-— Yes, once I experienced it, replied the man.

-— Was not there, in all that despair, a glimmer of hope in
your heart that some unnamed and unknown power could stifl
save you? asked the Imam.

—— Yes there was, agreed the man.

—— That power is Allah, said the Imam. »

* In the course of one of his prayers, Imam Hosein
(P.B.U.H.) asked: «How can we associate a partner to You
whereas the same partner was in need of You for coming into
existence? Does anybody have more manifestation than You
Yourself to be able to manifest You? When have You been
hidden that we need a guide to find You? When have You been
away that we look for You through the signs and traces? Blind is
the eye which cannot see You as its own protector, and loser is
the one who has not imparted Your friendship. »

* In another prayer, Imam Hosein (P.B.U H) said: You
have made known Yourself to everybody. Therefore, there is
nobody who does not know You. You have made known
Yourself to me through everything, and I see You in
everything. Thus, You are evident and present in everything.

* Ibn-Abi Al Oja, a materialist, called on Imam Sadig. He
asked the man:

—-— Haven't you been created by a Potent and Wise
Prudent?

~— No, I have not been created.

- If you had a creator, how would he have created you?

Oja could not answer and then left the Imam.

The following are parts of a speech given by Imam Sadiq
concerning the existence of Allah and His Oneness:

*« Allah, the Omniscient, has set the moon and the stars to
give light, provide His creatures with convenience, show the way
to the travellers and save the sea-passengers from being lost in
the middle of oceans by their regular movements.»

There are two kinds of stars: Fixed stars and the planets.
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The former includes those stars whose positions are always
fixed (i.e. the position of each star is unchanged in relation to
the position of other stars.} The latter includes those stars
which travel from one Zodiac to another and never divert
from their course. The planets have two distinct movements:
One is a commeon daily movement from east to west, the other
is a specific movement for each individual planet with its
direction from west to east; like an ant moving from the right
to the left on a millstone moving from the left to the right.
Thus, the ant has two movements simultaneously: One is the
movement it makes onwards intentionally, the other is the
involuntary backward movement which is done by the
stone. Now, how can we justify the fact that certain stars are
fixed (in relation to our position) and some others are in
motion, and that they move according to certain rules and
orders? If we ignore the contrivance of Allah, the Omniscient,
how could such a precise order be established?

The stars move so fast in their orbits that it seems
unreasonable to human wisdom, and their brightness is so
intensive that no eye is able to ook at them. Allah has placed
them at such a distance away from us that we can observe
their movement without any harm being done to our eyes by
its light. If the stars were close to us, their movement atsucha
speed and their brightness would hurt our eyes. The same as
when as a result of frequent thunders in the sky, there is the
possibility that harm be caused to our eyes, or when
numerous lights rotate around a few people sitting in a room,
they will likely feel dazed.

If we pull up water from a well by means of a windlass,
the structure of the well as well as the necessary tools should
be made in such a way that enough water reach the trees
regularly so that we can water the garden. On seeing the
windlass, is it possible for someone 1o believe that nobody has
constructed or arranged it? It is evident that a wise man will,
at the first look, realize that the windlass has been made by an
intetligent and skillful man. When a man observing a
windlass, which is used for pulling up water —such a trivia!
thing— thinks promptly about its constructor, how can he
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fail to conceive a Wise Creator for the countless tiny and huge
creatures when he sees the innumerable stars and planets, the
regular rising of the day and falling of the night and the four
seasons of the years which go on and on without the least
damage, disorder or pause?»

* Part of Imam Sadig’s debate with a materialist
physician:
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«f am astonished that you, who have been creared,
think that Allah is hidden from His servants. You clearly
observe the signs of the crearive power of Allah in yourself, in
the way He has gathered and composed you from different
elements and particles. Surely, your intellect tells you the truth
and you cannot deny it. 1 swear by my life that if people thought
about their own creation, they would clearly see the evident
compositions and precise devices which have been used in it;
they would percetve thar He has created the creatures from non-
existence; He causes changes and transformations n their body
and nature; and He will bestow upon them a new life following
their former life. From what [ said, people will conclude that
there exists a Wise Creator. They will observe the signs of His
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devices and conpositions in all creatures which are themselves
proofs of the existence of a Wise, Prudent and Unique Crearor...
How can you wonder at my statement that a Being has created
the creatures, but are not astonished at yours that they have
come into éxistence from non-existence? Judge which statement
is admissible.»

Eight questions concerning Knowing Allah

The following questions together with their
corresponding answers were prepared and sent by one of the
scholars from the Theological Center of Quin. We publish
them here as they have to do with the theme of this book and
thus, can be of much help and use to the readers.

Question 1. What are the attributes of Allah?

Answer: We habitually compare everything with the

scale of our existence, therefore we try often to measure the
attributes of Allah,whoisanInfiniteand Perfect Being, withour
own finite existence. In so doing, we certainly come to face
certain difficulties. We would encounter difficulties even if we
attempt to imagine the conditions of living beings, if there
are any, in, say, planet Mars, which will likely be the first
planet among other planets of the solar system on which man
will step in his future space travels, it would likely be impossi-
ble to foresee their characteristics, because living conditions
might be totally different from those of ours.

Now, suppose that there exisied living beings in other
galaxies which are many millions light years away from ours.
Can we then imagine their living conditions? The answer is
undoubtedly no, because our knowledge is confined to the
state of our earthly globe. Even in sleep, we are incapable of
seeing things other than those which exist in our own planet,
since what we see in sleep is the reflection of those things
which we have already seen. Moreover, all these concern only
the beings having qualities in common with us.

But our knowledge about the qualities of an Infinite
Existence, Who is superior to all creatures of the material
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world is certainly limited. We only know that He exists; His
Existence is Infinite. His Knowledge, Power and other
qualities are as infinite as His Nature. We should not expect
to know more about Allah. Is it right to consider Him, like
ourselves, a material being and confine Him to dimensions of
time and place?

We conclude that our knowledge about the qualities of
AHah corresponds with a series of general information. We
know that He is aware of everything, but how does He collect
this information? Does He perceive, as we normally do, by
means of the brain, nervous system and spirit? He, surely
does not. Because His qualities do not resemble those of
ours. His existence is superior to the whole creation. As
Allah 1s the origin of existence, He is also the origin of all
perfections, re. «life,» «<knowledge» and «power.» But we
must know that life. kaowledge and power of Allah are not
something apart from His Existence so that we can envisage
Him without such attributes. Thatis why we say the qualities
of Allah are the same as His Own Nature: He possesses all
perfect qualbities; He s free from all defects and deficiencies
winch are the necessity of being a creature and the signs of
need and weakness.

Question 2: Why is Allah invisible?

Answer: Before answering this question, we would like
to 1aise another question: Is everything in the world, visible
and that if we do not sec something, should we conclude that
particular thing does not exist at all? Science gives us that
proper answer: The number of those which are visible are
minimal to the number of invisible things. Visible colour,
audible sonic vibrations and things which are perceivable by
our senses are very limited and insignificant as compared
to what we are ncapable of perceiving. If, therefare, a
thing is invisible in nature this will not prevent the admission
of its existence. When we accept the incapability of our senses
to percetve material creatures, how can we then insist on
seeing Aliah?

Let's see which things are visible. Objects, of course. But
not all objects. We are only capable of seeing those coloured
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objects which impress our retina. Thus, anything other than
objects and matter can never be visible, We, for example,
should not expect to see scientific principles such as the
principle of gravity force which may be imprinted in our
mind. We enjoy certain happenings and feel upset with
others. Now, is such happinnes or sadness visible? Of course,
they are not.

Now, let’s ask another question: Could Allah have a
physical being? The answer is again no, because every
physical being is confined to time, place, quality, quantity
and many other conditions. But Allah is an Infinite
Existence. He is free from time and place and He is,
therefore, invisible. Moreover, if Allah were matter and
possessed a physical being, He would be subject to the
principles of the world of matter. Whereas He dominates ali
these principles. Therefore, Allah cannot possess a physical
being and consequently cannot be visible.

Question 3: Shall we see Allah on the Day of
Resurrection?

Answer: According to what we mentioned above, the
answer is clear because Allah has no physical being, neither in
this world nor in the hereafter. What is immaterial is invisible
in any case, time and place either in this world, or in the other
one. -

Question 4: Why Allah does not have a residence?

Answer: This has already been answered in the second
and third answers because space is the necessity of matter.
Any mtaterial being occupies space and is also subject to time.
In other words, space becomes meaningful if we regard the
proportion of object and time as the result of the amount of
motion. Both time and space are, however, the necessity of
matter.

After we have proved that Allah is immaterial, it will
become evident that He does not have a residence, because
had He had one, He would inevitably, be matter and thus,
confined to the principles of the material world.

Question 5: How did Allah speak to Moses and some
other prophets, whereas He is immaterial?
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Answer: When we say that Allah spoke, it does not imply
that He spoke by means of the mouth, tongue, larynx and
vocal cords, because He has neither 2 body, a mouth, a
tongue nor vocal cords. But it may imply that Moses
perceived the revelation within his heart, or perhaps Allah
produced the vocal sounds in the air to be received by Moses.
Allah is Omnipotent and capable of producing such simple
waves. Even man, using scientific tools and equipment, is
capable of producing such sounds.

Question 6: How is it that Allah is not a compound?

Answer: In answering the preceding questions, we
concluded that Allah is immaterial which is an evident
proof that He is not a compound. Every compound is
composed of a number of elements. For example, our body is
composed of more than twenty organic elements which have
come together to form veins, muscles and bones. These
external elements have certainly come together from different
places and formed our body. If we pay attention we will see
that these elements are scattered all over the body in different
compositions.

Therefore, every combination must be material and
matter must, inevitably, have time and space. But we already
said that Alah is neither matter nor is He bound to time and
space. Thus, He is not a combination of clements. Moreover,
every combination is in need of the constituent elements, i.e.
every combination is the effect of its own component parts.
Whereas Allab 1s the Source, Cause and Creator of
everything and He is in need of nothing. How could He, then,
be a combination of clements and be the elfect and i need of
the constituent parts?

Question 7: How could Allah be Onmipresem?

Answer: Many people ask themselves where Allahis. 1s
He on the earth, in the heavens, in galaxies? Where? 15i 4 sense
they are right because they vusually deal with material beings.
Every material being inevitably occupics a certain space. It
should either be here. or there. Therefore, people habitually
astribute a certain place to a particular thing and when they
come across the name of Allah, they consider Him to have a
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material and limited existence and ask themselves where
Allah is. But they do not understand that Allah is an
immaterial existence Who needs no space; that He is not
finite to be in need of a peculiar place. Allah is infinite
thoroughly and an infinite and limitless existence cannot
occupy a specific place and be absent in other places.

But when we say that Allah does not cccupy a specific
place, we do not mean His Existence is the same as ether, a
substance once believed to fill all space (between particles of
air and other substances, even inside the creatures). But He is
superior to this world and all places enjoy the same status
before Him.

Admittedly, the understanding of this reality is likely
to prove difficult to many people because we, human
beings,are the children of the material world and our
perception, too, is affected by it. We may therefore, err or face
with difficulties in perceiving a supernatural reality. But we
can help people perceive this reality by means of a few
examples: Weknow thata wholeisgreaterthanany ofits parts;
that the total angles of a triangle is 180 degrees; that 2by 2is 4.
But if we are asked where the multiplication of two by two is
four, we promptly reply: on the earth, in the heavens,
everywhere. This fact is principally subject to nowhere.
Therefore, when we say that Allah is Omnipresent, it means
that He is superior to all places. All places enjoy the same
status before Him and no place is closer tc Him than another
piace.

Question 8: Is Allah All Knowing?

Answer: To answer this interesting question, we must
remember as aiready mentioned, that there is a distinct
difference between us, the creatures, and the Creator of the
world: We are limited from all aspects, He is untimited from
all aspects. Such a difference which can be expressed in a
short phrase constitutes such a wide gap between His
Existence and ours that all resemblances fade away. As
already pointed but; the existence of such a difference makes
the theme of «the attributes of Aliah» so much complicated
and at the same time so interesting and wonderful.
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In any case, when we talk about Allah, we usually deal
with conceptions such as unlimited, infinite, interminable
and so on. Thus, when we say that He is Omniscient, we
mean that He is well aware of what happens in the heavens
and galaxies, of planets which are coming into existence and
of planets which are already dead. He is also aware of what
had happened billions of years ago, in this vast. world,
happenings which have fallen into the abyss of oblivion. His
knowledge, too, covers those happenings which are to take
place in this vast world in the billions of years to come.

We must know that far and near, past and future, make
no sense to Allah. He encompasses the whole creation. He is
aware of everything. This great universe is present before His
Greatness and He is timeless. Is He not an Eternal Existence
Who has ever ¢xisted and will continue to exist for ever?Is He
not an Ever-lasting Existence, present at any place and at any
time?

The Being Who is always present everywhere knows
naturally everything, and nothing is hidden from Him. If we
were present at all times, at ail places, we would know
everything. But this is impossible because our existence is
limited and because we occupy a specific space on the tape of
time and the space 1n which we live is limited as well. Tt is
this limitation of time and space that makes the terms «past»
and «future» sensible.

Far means a place which is situated in some distance
from us, a place wherein we are absent. Near means a place
which 1s situated at a very short distance from us. If we were
present everywhere, everything would be at our vicinity and
far and near would be meaningless. «Past» means the whole
period before our birth and «future»means the period that
will come after our limited lifeume. If we, and all happenings
of the world. lasted for ever, would not past and future be
meaningless?

The conclusion we can draw 1s that because Allah has
ever existed and will continue to exist and because He is
Omnipresent, He 1 aware of everything and nothing is
hidden from Him. Moreover, because we are temporal
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beings we cannot detach ourselves from time, and we have
consequently invented terms such as «eternal» or the
«Eternal God,» or else Allah is above all times. He is the
Creator of time, He encompasses the whole creation, without
being affected by time. Besides, He is the Creator of all
objects and Producer of ail events. Can the maker of an
apparatus be ignorant of it?

(18 1 SA1) «j-s-f‘dT&:h-‘UT}-‘jlj-i-; i o Y

«Does he not know Who created? And He is the Knower of
subtleties, the Aware.» (67:14)
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CHAPTER FOUR

THE INDIVIDUAL AND SOCIAL EFFECTS OF
MONOTHEISM



Knowing Allah is not only the basis of Islam, but of all
divine religions. We must find out why this subject has been
given so much importance that it was the theme of the first
invitation by all prophets and all religious laws and
commands have always been associated with and based on
this theme so that no one can be considered a Muslim or
religious, should he not believe in Allah,

Where does the importance of this conviction originate
from, that so much emphasis has been laid on it? Isit simply a
verbal statement or is it a belief in the heart as well? And if it is
a belief, what relation does exist between this belief and the
deed and morality of man? If the belief is the source of
inspiration of man in life, we must, therefore, find out what
this inspiration is. 1If knowing Allah created an overali
change and improvement in man we must know this change
and improvement. Otherwise, where does the importance
and status of monotheism originate from? Hereunder we
shall in brief, examne these questions:

Monotheism, when scrutinized from the Islamic
standpoint, is a vast and profound subject which not only
forms the epigraph of all convictions but it has also its roots
n all social, moral and familial aspects of life and it provides
a special sense and color for each of these religious deeds,
habits and beliefs.

The Islamic monotheism enjoys such great importance
that the. Great Leader of Islam based the overall salvation
upon it. He also began thv. wiuversal invitation with a call to



monotheism and repeatedly said:
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«Say there is no God but Allah t6 be saved.»

The Holy Quran. when announcing the common aim of
the Divine prophets and calling the followers of the
Scriptures to the unity of word, recognizes monotheism as the
basis of unity for all followers of the Divine religions.
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«Say: O followers of the Book. Come to an equitable
proposition between us and you that we shall not serve any but
Allah and (that) we shall not associate aught with Him, and
(that) some of us shall not take others for lords besides Allah;
but if they rurn back, then say: Bear witness that we are
Muslims.» (3:63)
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«And certainly We raised in every nation an apostle
proclaiming: Serve Allah and shun the Shaitan,» (16:36)

In the following brief study, we shall examine the
individual and sociatl effects of monotheism with reference to
the judgement of the Quran.
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SOCIAL EFFECTS
Solidarity and unity of all nations

The Islamic monotheism teaches us that the creator of
all people and of the whole of ali creatures, is Allah, the
One. He has created all creatures, He breeds all, He wishes
happiness and benefaction for them and His Grace and
Blessing encompasses all. Thus, the origin of creation and
grace is a single point at which all efforts of people must be
directed:
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«.. Surely we are Allah’s and to Him we shall surely
return.» (2:156)

When the source of hope, movement and aim is a single
point, all people must know themselves to be creatures of a
single God. They must step only towards Him and there must
be no dissension and separation among them.

(1 ad)) dpe y)!yi}ﬂﬁ 1:_—51.31".&33\3»»

«Andyour God is one God! there is no god but He; Heisthe
Beneficent, the Merciful »(2:163)

«.. That there is no god but Me, therefore serve Me.»
(21:25)

Equality and Justice
In accordance with the Islamic monotheism, Allah
possesses absolute power. The domain of His knowledge



encompasses everything and only He is entitled to govern the
whole world. Everything subsists by Him and His command
emanates from one end of the world to the other:
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«Blessed is He in Whose hand is the kingdom, and He has
power aver all things.» (67:1)

«Allah! There is no God save Him, the Everliving, the Self-
subsisting by Whom all subsist;» (2:255)

«.. Allak'sis the commandbefore and after. » (30:4)

«... now surely His is the judgment»(6:62)

He is the Supreme Owner of everything. He has supreme
authority and He maintains all natural values, properties and
richness. All gifts have been created for people and for the
benefit of one and all.

Water, air, forest, mines, food, clothes, dwellings, jobs,
right of marriage and having children etc. are for the benefit
of all people and no one other than Allah is the absolute
possessor of such things... People are His creatures who must
benefit from the Divine bounties... certain rules for private
ownership have been prescribed with regard to the rights of
other people and the principle of equality and justice. All
others are His servants who must benefit from the Divine
donations... and with regard to the rights of other people and
the principle of equality and justice especial limitations and
regulations are prescribed for private ownership and
property. The supreme authority of Allah, consequently,
surpasses the will and authority of all people and under no
cricumstances, the power of people must take the form of
despotism.  All authorities and powers must actually
facilitate the fulfilment of the Divine Law and be in support
of public interests and in giving help to people. Therefore,
class distinction which is the consequence of centralization of
power by certain people or classes is condemned. All the
disputes and controversies which may arise due to the
centralization of capital, usurpation of public properties, wiil
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also be eradicated and the principle of economic and social
justice will finally be established.

Intellectual and social freedom

According to Islamic monotheism, Allah is the source of
inspiration. It invites people to think ablout the Divine signs
and to pay careful attention to the sign$ of creation, Thus,
people are offered complete freedom to know the realities of
the world which are indeed the phenomena and laws of
creation. They are never authorized to follow the desires of
certain people, to give up knowing Allah and to give way to
intellectual exploitation. It also condemns blind imitation of
ancestors and religious authorities, and considers it as

polytheism — Shirk:
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«They have taken their doctors of law and their monks for
Lords besides Allah and (also) the Messiah son of Marium and
they were enjoined that they should serve one God only.»(9:31)

If certain people, instead of accepting the realities of the
world, the right and the truth, consent blindly to imitate and
follow corrupt opinions and schools of thought, they will
deviate from the right way of monotheism and submission to
Allah and they will certainly go astray:
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«Say: O followers of the Book! be not unduly immoderate
in your religion, and do not follow the low desires of people who
went astray before and led many astray and went astray from
the right path.» (5:77)

Therefore, those people who believe in Allah do not give
way to any kind of intellectual strangulation and never
submit to intellectual stagnation and petrification. They
always try, without being influenced by superstitions or
deceived by pseudo religion-makers or getting invelved with
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those people who impose their unjust views on others by force
and violence, those who want to take advantage of public
opinions for personal interests and in support of their own
aim, to look at the vast horizon of creation, attempting to
understand its mysteries and principles and arrive at a
cosmology and worldview based on realism,
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Negative effects of atheism (shirk)

Shirk in any form is the origin of a great deal of social
perturbation to the extent that the Holy Quran introduces it
as a great oppression:

(Vr 10LE) ( etk p BT 32T Oy
«Lo! to ascribe partners (unto Him) is a tremendous
wrong.» (31:13)
It introduces mushriks (atheists) as Oppressors:
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«Lo! whosoever ascribes partners with Allah, for him Allah
has forbidden Paradise, His abode is the Fire. For evil-doers
there will be no helpers.» (5:72)
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«And whoever of them should say: Surely I am a god
besides Him, such a one do We recompense with hell; thus do
We recompense the unjust.» (21:29)

Oppression is, indeed, deviation from reality and takes
place when an unjust situation is imposed upon someone or
something. Ascribing a partner to Allah is, therefore, the
greatest possible injustice and deviation which may appear in
the spirit and thought of man. It causes disorder and



perturbation of principles of values and realities in the spirit
of mushriks. This is some sort of unjust judgement and
thinking which can only be interpreted as oppression.

If the principle of absolute power and guardianship of
Allah is impaired in a society and its people accept a certain
individual or class of people as their own sovereign authority
and despot and the latter rules despotically over its subjects,
that society can indeed be considered atheistic, because
people have appointed an individual or group of people as
their Lord and their supreme guardian. This is in contrast
with the principles of Islamic monotheism and the
centralization of power in Allah, the Omnipotent. The
consequence of such a deviation is that the power-seekers of
the world will begin exercising their power, suppressing
public opinions and violating the properties and rights of
other people. This «power-seeking» and «power-exercising»
mania is the source of a great deal of atrocious acts,
bloodshed, plundering and immense oppression in a society
in which the people themselves created man-made gods for
themselves.

If a group of people monopolize all natural resources
like lands etc without the least regard to the rights of others
and the Divine Laws, they will surely oppose the principle of
absolute ownership of Allah and of the participation of all
people in natural donations. In this case. contrasts and
collision of interests among people and among societies arise,
the rights of all people and nations will be violated by the
influential and powerful group, the foundation of destructive
exploitation, aggression and war will be established and
severe oppression in favour of economic inequality will
appear.

Ambition and the Struggle for Power
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«Allah has not chosen any son, nor is there any god
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along with Him; or else would each god'have must surely
championed that which he created, and some of them would
surely have overcome others. Glorified be Allah above alt
that they allege.» (23:91)

The effect of shirk is dissension and separation. Thereis
a perpetual conflict between the followers of imaginary idols
who are naturally divided into different groups. To defend
their false gods each group will fight against other groups and
will, in order to defeat the other, resort to all kinds of crimes
and aggressions.

Principally, submission to the whims and fancies of
leaders having conflicting opinions and intentions will result
in conflict and a struggle for power. Under monotheism and
a single worldview based on realism, these differences will
gradually disappear. Should any difference of opinions
continue to persist, no group does condemn and fight each
other... Conversely, they attempt peacefully and in
collaboration with each other to discover and understand the
realities of the universe,

Rebellion and Insurrection
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«And verily We have raised in every nation a messenger,
(proclaiming): Serve Allah and shun false gods.» (16:36)
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«Nay, byt verily man is rebellious; That he thinks himself
independent.» (96:6-7)

Worship of Allah signifies a feeling of constant need
towards Him, to solicit His Grace, Favour and Providence,
to attempt to obey and follow His Laws and to try to obtain
the satisfaction of the Creator through offering aid and
service to people and leading a pious life.

Lack of worship and the feeling of need towards Allah
would make man rebel and he would, if given the chance
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tyrannize the people. His vanity and egoism and his greed for
even more interests and his obsession to impose his designs
upon the people, leads him to violate the rights and interests
of the public.

Sensuality and Perversion
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«Have you seen him who makes his desires his god, and
Allah sends him astray purposely, and seals his hearing and his
heart, covers his sight? Then, who will lead him after Allah(has
condemned him)? Will you nor then heed?» (45:23)

When egoism replaces worship of Allah, cupidity,
personal interests and sensual desires become the idol of man.

He then attempts to attain them even at the expense of
tramipiing over the rights of others. Man’s longing for riches
causes him to neglect everything to the extent that he thinks
onhy of his personal interests and thereby deviates from
reality and justice; his ears fail to hear the cries of the
oppressed and refuse to heed the advice of benevolent people:
and his eyes are unable to see but his own interests and he
loses all insight and understanding and his sense of reality.
Such a man will, surely, go astray and divert from the right
path,

Proximity to Allah, the root of development

Islam introduces 1o its followers a God who is the source
of power and perfection; all signs and powers in the world
persist by Him. His Knowledge, Will and Power surpass
everything; no partner helps Him in governing the world; age,
weakness, need, defect, destruction and death do not
overtake Him; and He is the Supreme Power, the Supreme
Knowledge, the Supreme Richness and the Supreme
Perfection. Such is the God whom Muslims must believe in
and all Muslims must aim at approaching. This is the most
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important mystery of development and of pure civilisation of
marn, because:

Principally, conceiving an infinite Power, a limitless
Knowledge, a supreme Wili and a perfect richness widens
human mental horizons and insight and enables him to attain
the highest magnanimous spirit of humanity... this great
spirit, when accompanied by effort and activity, will open the
doors of prosperity and perfection to man. The first
responsibility of any Muslim is, therefore, to know this
domain of infinite Power, Knowledge and Grace.

Man’s second responsibility is to move towards this
source of perfection and approach Him as much as possible.
The degree of decency of any Muslim can be evaluated with
regard to his proximity to Allah. We may approach Aliah
through approaching science, power, justice, mercy,... the
more we discover the mysteries of Nature and know the
reality of the world, the more we approach the absolute
knowledge and the source of knowledge, i.e. Allah. The more
we can dominate the prevailing forces in Nature in order to
increase the power and honour of the monotheistic
community, the closer we get to the Divine Power., The
harder we try to develop justice and to revive the socialrights
of the public, the nearer we are to the absolute justice of the
Creator and finally, the more favour and service we offer to
the people, the nearer we come to Allah, the Merciful.

Therefore, the results of the Divine orders regarding
movement towards Allah appear in a great constant effort to
perform good deeds and to attain perfection. Conversely, an
ignorant, weak, needful, corrupt, narrow-minded and
capricious society is far away from Allah. People of such a
community can never consider themselves as favourite
servants of Allah because Allah is free from ignorance,
weakness, need and inability.
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Moral and practical effects of belief in Allah

Fulfilment of duties

God as introduced by Islam is Omniscient, Omnipotent
and Clear-sighted. He has prescribed certain duties for His
creatures who have to fulfil them. He keeps close watch on
the deeds of people, evaluates them, recompensates people
according to their behaviour and never breaks His promise.
Thus, people who believe in Allah have contact with a source
of great capability and perspicacity and they have a sense of
responsibility before Him. They, therefore, try to fulfil their
responsibilities. So, belief in Allah creates a guarantee within
the spirit of the pious man and encourages him to follow good
deeds and avoid evil.

Magnanimous Spirit

Those who believe in Allah deal with a God who is the
source of Grace and Perfection. They therefore have contact
with a great and perfect Origin, and they try to approach this
Source of Grace, to fulfil their responsibilities towards Him
and to obtain His Satisfaction. Thus, their aim advances
from the stage of narrow and confined horizons towards the
limit of vast and open horizons.

Philanthropy
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«Say: If your fathers and your sons, and your brethren and
your wives, and your tribe, and the wealth you have acquired,
and merchandise for which you fear that there will be no sale,
and dwellings you desire are dearer to you than Allah and His
messenger and striving in His way: then wait till Aliah brings
His command 1o pass. Allah guides not the wrong-doers.»

(9:24)

Such an excellent education condemns all agents of self-
conceit and self—-interest. Egoism, racial and tribal
fanaticism, property, riches, wife and child cannot be
considered as the only motivation for efforts and activities,
and consequently, self- glorification, self- interest, vanity and
voluptuousness will disappear.

The believer does not aim at satisfying only his own
wants, but strives for the convenience of others and renders
services to the society as well. He, sometimes prefers the
interests of others to his own because He knows that Allah is
watching over the deeds of people and recompensates them
accordingly.

Forgiveness and self-sacrifice

The believer admits that he belongs to Allah and he
believes in an eternal future and not only in this temporal life.
He works for his eternal happiness. With his magnanimous
spirit, he sacrifices his own convenience, property, even his
life in the way of Allah, to render service to the publicand he
knows that if he loses these limited and temporal capitals, he
will acquire the satisfaction of Aliah instead and obtain
perpetual blessing,
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Chapter Five

THE TEACHERS’ OPINIONS






An account of the answers pertaining to monotheism,
given by the teachers of religious instructions together with
their proposals concerning methods of teaching theism, will
cover pages of this chapter.

Question: What are the wavs vou have chosen to provi
the existence of Allah to the students?

Total number of teachers who answered: 149

Total number of teachers who did not answer: 6

Che ways they have mentioned for proving the existence
of God:

I- Argumentation of order (total number 76)

a- The order which is used in the creation of man and the
structure of his body- the order of the respiratory organs,
digestive system, blood circulation, reproduction, etc. —
signifies and acknowledges the existence of an Omniscient
Organizer. (total number 33)

b- The regular movement of the solar system and
celestial bodies. (22)

c- The general order of the Universe and its prevailing
harmony. (21)

2- The principle of causality. (49}

a- Every phenomenon must have a cause and nothing in
the world is an exception to this rule. We usually trace the
cause through the effect: we observe the phenomena of the
world and our attention is cohsequently drawn to Allah, the
Creator. (total number 40)



b- The chain of causes must, inevitably, find its roots in
the cause of causes and the vicious circle and regress (series)
are condemned. (9).

3- The proof of human nature: paying attention to the
Creator, the source of grace and kindness, is an innate want
of man. (32)

4- Demonstration of necessity and possibility: Whatever
we see in the world is possible, i.e. nothing comes into
existence by itself. There must be a certain cause in the world
of existence which itself is self subsistent and upon which all
other existence persists, and everything appears in pursuit of
its will and grace. (20).

5- Demonstratior of movement: The whole Universe is
in motion, which needs an instigator namely Allah. (14)

6- Calculation of probabilities: conditions for the
appearance of any phenomenon cannot appear accidentally,
because according to the principle of probability, the
accidental presence of certain conditions is almost
improbable, a probability very close to zero. (10)

7- The proof of the Divine Grace: When we see an
intelligent purpose and plan in organizing the happenings
and phenomena of the world we realize that there has been
certain grace and intention in their apparition and that the
world is not without a scheme and calculation, There must,
therefore, be a schemer who has, with precise calculation,
created the world. (10)

8- Imperfect existence is the very proof of an absolute
perfect existence. Man, realizing himself to be imperfect and
needful, would like to have an independent will and attain
perfection. Therefore, his attention is consequently drawn to
the Absclute Existence and the Absolute Perfection, Allah.
(6)

9- The best social order: Comes into being as a result of
belief in Allah.(6)

10- The acceptance of inner morals: is based on the belief
in Allah. (4)

11- The world is created: once this world was non-
existent, after which it came into existence. It therefore,
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needs a cause and a creator. (4)
12- Annulment of intentions: sometimes man is well

prepared to do something but despite his will and intention
that particular thing does not realize. This proves the
existence of another will superior to all others. (3).

13- We sometimes observe abnormalicases: for example
an incurable patient is cured miraculousl)'(. This proves the
existence of a God who is Superior to all causes and normal
conditions. {1}

Methods of teaching theism as introduced by teachers of
religious instructions

1- Through giving perceptible examples and pointing to
those objects present in the classroom. We may, for instance,
ask the students: Is it possible for the blackboard or the line
which is drawn on it to come into existence independently?
We can, in the same manner, interrogate the students about
other objects such as tables, chairs, rooms and the building.
We, then ask: If these things have been made by a
constructor, how could the world be created independently?

2- By reminding the students of the gifts of nature like
water, air, etc (taking into account their level of
understanding and intelligence) upon which their life and
comfort depends. In this way, we can draw the attention and
affection of the students towards Allah, the Possessor of all
gifts, and encourage them to love the Creator.

3- Through drawing the attention of the students to the
mechanism and organization of creation, (in proportion to
the level of understanding and intelligence) of the students,
particularly the creation of man and his organs, of day, of
darkness and of other things within this sublime organization
which are in close contact with the daily life of the students.

4- Through relating opinions and sayings of great
scientists and inventors over the subject of «Knowing Allah.»

5- Using interesting and didactic poetry about theism.

6- Through raising certain questions about inventions
such as cars, aeroplanes, radios, etc asking whether these
have been manufactured without the intervention of thought,
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plan and calculation. We then discuss other examples,
chosen from the domain of living beings and vegetables, and
conclude that these beings and plants have been made in
accordance with the Will of Allah.

7- Through posing questions which help the audience
understand and confirm corresponding answers. We for
instance, may ask whether man, animals and vegetables have
been created independently, or whether Allah the Creator,
has created them.

8- Through narrating simple stories: An old woman was
spinning. When she was asked how she knew Allah, she
stopped working and the spinning-wheel stopped as well. She
then said: If she did not turn the wheel it would stop turning,
how could, then the universe turn without an instigator?

Or the story of the king and his minister who wanted to
draw the attention of the king to Allah. He issued orders to
build a pavilion on the hunting—ground where the king
usually went hunting. When the King saw the building, he
inquired about its constructor. The minister pretended to
know nothing and suggested that the pavilion might have
appeared accidentally. The king was surprised and said that
it was impossible. The minister then replied if a small
building could not appear accidentally, how could the
immense universe have appeared by accident.

9- Through narrating the life, morality, self-sacrifice
and kindness of the prophets, great religious personalities
and leaders of mankind, emphasizing that such kindness is
owing 10 the belief in Allah.

10- Explaining the enigma surrounding the life of certain
insects such as the ant. the bee, the termite etc.

11- Explaining the order of stars, galaxies, and celestial
bodies (in proportion to the degree of knowledge and
understanding of the students).

12- It is very natural, common and also suitable to the
understanding of all classes of people to use the methods of
the Holy Quran. We may choose, translate and explain a
proup of short verses which concern the order of the Universe
ind the creation of man.
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Teachers on Theism

Allah signifies a Being Whom no other being has given
birth to, but He himself is the origin of existence. Thus,
questions like where did He originate from?and who did beget
Him? are absurd and silly.

* *x *

Rule, calculation and purpose manifest themselves in all
beings, be it a great galaxy or an infinitely tiny particle which
is visible only through electronic microscopes. This
wonderful order is the very proof of the existence of a wiilful
regulator, Allah.

* * *

If the intelligent man looks at the terrestrial and celestial
beings andseessuch a great number of planets and celestial
bodies in their wonderful arrangement, such a variety of
beings in different appearances and conditions, such a great
number of animals and vegetables and many other mysteries
of the world of creation, he wiil be fully convinced that the
universe has been created and is governed by a Creator. Heis
God of all creatures and He deserves worship, love and
servitude.

* * *

Belief in Allah as the Creator of the world and Protector
of all creatures is part of the innate nature of man. He will
know Him through his conscience withow being taught by
other people. A created being must naturally have had an
inventor or creator who has preferred his existence to non-
existence.

Could an automobile, a textile or a plane factory have
been made without a plan and constructor? Could any work
be done in the factory unless the will of certain engineers and
experts intervene? If such probabilities are impossible and we
cannot admit the possibility of their happenings. why
shouldn’t we maintain the same conviction about the whole
universe and conclude that: Such a vast and wonderfu!
organization has also a wise and mighty constructer ind

director behind it,
* * 3
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If the existence of the world was the same as its non-
existence, i.e. both cases- coming into existence and not
coming into existence — enjoyed an equal status, we would
face this obvious question: Why the first case, i.e,
existence was given preference and the worid in which we live
came consequently into existence? Isn’tit reasonable to know
that all creatures have an origin which preferred their
existence to non-existence and that this origin is Allah?

All the things which did not exist before and which have
come into existence, have not come into existence due to their
own ability or demand for coming into existence. Nothing
ever comes into being without cause. All causes, und-
oubtedly originate from the Cause of all causes- Allah, Who
creates and controls all causes, effects, actions and reactions.

* * *

The principal and original cause which is the origin of
existence did not come into existence from other things so
that we can consider a cause for its origination. Allah is the
origin of existence and He bestowed it.

* * *

A wise man is bound to raise these three questions
whenever he observes an object:

1- What is it? and what is it made from?

2- What is it made for? and what is the use of it?

3- Who is its maker?

Even 4 or 5 year old children sometimes interrogate their
parents and ask: What is this? What is the use of that? Who
has made it? and so on. Seeing these plentiful signs of
existence, we will easily recognize Allah, the Real Creator of
the world.

* * *

The earth which seems apparently immobile, is actually
moving (it has indeed, different movements). A thick
atrosphere of different gases surrounds the earth which
protects like an armour, the inhabitants of the earth from the
danger of radiations. Shall we not question ourselves as to
who has established such an order?

* ® *
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The largest part of the earth is covered with water. Vast
parts of land, which are in need of water and steam, are also
scattered all over the earth., Which providence causes the
necessary amount of water and steam to be transferred from
oceans to lands in order to make the continuance of life
possible?

* * »

The inventor of computer admits that the structure of
the human brain is many hundred times more complicated
than his invention. When this machine, which is capable of
only limited calculations, could not be manufactured (with
regard to the fact that the necessary materials for its
manufacture have always existed in Nature) without the
intervention of the will of a schemer, how can we argue that
the human body possessing so many physical and chemical
characteristics, as well as the world of creation have come
into existence without a Wise and Mighty schemer?

* x %

Had there not been a just judge (whom we call Allah) to
evaluate the deeds of the people, morality, reward and
retribution would become meaningless. So, social
interactions will be unreliable and will not proceed in a just
manner.

* * * .

Either there is the possibility for an object to come into
existence or not. If there is, then, having come into existence
in a certain form, it must certainly have been the work of the
Creator. Such is, therefore, the world of creation along with
its whole magnitude. The world cannot be created and put in
motion independently. It must have a creator.

* *® *

Allah signifies the very essence of existence. Can we
admit that Allah, a Being whose existence is caused by
Himself, has not been and is still not influential in the
apparition of so many creatures who have been created in
different forms, having different characteristics, creatures,

whose existence has not been caused independently?
* * *
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The one who believes truly in Allah proceeds but
towards virtue and kindness in the world created by Him.
Such a conviction is not only an important driving force
behind his self—improvement, but it is the sole means of
attaining individual and social peace and prosperity.

* * *

If in Nature or in a museum we see a piece of stone, well-
shaped into a vessel, arm or any other object which can be
useful to man, the idea will abruptly cross our mind that it has
been made by someone and for a particular use and purpose.
Now, if we contemplate upon the different organs of our own
body and those of other creatures of the world, we soon see
how each of these organs has been intended for a special
purpose and how their characteristics comply precisely with
their intended use and purpose. We therefore conclude, that
the universe is created by a Wise Creator, i.e. Allah.

* * *

Man conceives Allah, thinks of Him,believes in Him and
relies upon Him, but he may neglect his Creator when he is
involved in the affairs of this material world. However, when
facing an earthquake, a conflagration, incurable diseases, etc,
he appeals to an invisible force which is aware of his state and
is kind to him and which he trusts in. That is Allah.

* * *

Observing the setting and outward manifestation of the
sun,the moonandthebrilliant stars, Abrahamarguedthatthe
celestial bodies were created. He reminded the people that
the celestial bodies could not be the creator of the world of
existence but they themselves were influenced by a Mighty
Being. There must, therefore, exist a creator who is the origin
of the whole creation and the cause of all motions.

* * *

According to the principle of determinism, which is a
principle of mechanics as well, any static object remains
motionless until it is exposed to an external force. So, we
must find out who is the original instigator behind the forces
which initiate motion.

Man, contemplating on his creation as well as the
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creation of all other creatures in nature, understands that this
vast and mysterious organization cannot be the work of a.
limited power. The only solution for explaining the creation
and direction of the world is belief in the existence of a Mighty
God.

* * *

Anything which does not exist naturally will come into
existence, as soon as all necessary conditions and causes for
its apparition come together. As Descartes said: I exist and 1
did not create myself. All other people are the same as me.
Thus, the Will of a Mighty Being, i.e. Allah has created us.

* * *

The Holy Quran, by reminding us of our surroundings,
especially the creation, and the structure of the mechanism of
the human body and its order guides us towards knowing
Allah.

In fact, having drawn our attention to bodies,
movements of the sun and moon, the growth of man and the
description of the earth on which we live it mentions;

«Lo! herein verily are portents for people who take
thought.» (13:3)

* * *

Seeing a house and its small garden we automatically
think of the one who has made and arranged them. Seeing the
world of creation; shall we not think of a Mighty Will Who

has created it together with its established orders?
* * * * * * * *® * * * * * * # * *
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